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Mr. GODDARD's Sermon, G. 


N the Skid before us Mr. GopDarD un- 
dertakes to prove an intermediate State of 
Happineſs or Miſery between Death and the 
Reſurrection, from Scripture. 


Let us ſup- 


poſe this Gentleman to have ſucceded in his En- 
terprize, and to have made out this Point beyond 
Contradiction; and then let us attend to the Con- 
ſequences. 


The Scripture is repreſented « on anche hand, 


as affirming, ** That the Dead ſhall not awake or 
be made alive 20 the Reſurrection.— That the 
Wicked ſhall not be ſevered from the Righ- 
teous ill the Reſurrection.— That all Mankind 
are upon a ſtate of Trial /i/! the Reſurrection. 
That our Chriſtian Courſe and Improve- 
ments in Piety in this World, terminate in the 
Reſurrection, — That the Ele& ſhall not 
be gathered together 2:1] the Reſurrection — 
That the World ſhall not be judged be- 
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fore the Reſurrection. — That ſincere Chri- 


ſtians ſhall not have Boldneſs or Confidence 
before Chriſt 2 the Reſurrection.— That 
the virtuous ſhall not be g warded zill the: 


Reſurrection. —That they ſhall not have eter- : 3 


nal Life or Salvation, —ſhall not put on Im- 
mortality, be received unto Chriſt, —enter” 

into his Joy, — behold his Glory,— or be like . 
him, fill the Reſurrection.— That the Faith 


b Labours and —_— of Chriſtians are loft 


«, Fe 


cz 

1 periſhed and unprofitable, if there be 1b Re: 
c furrection. That the Reſurrection is the grand 
« Object of the Faith, Hope and Comfort of 
& Chriſtians.— And, laſtly, that the Wicked 
% will not be puniſhed lill the Reſurrection.““ 

Theſe Propoſitions are advanced in a late 
Tract publiſhed by a learned and eminent Divine, 
as plain and undeniable Scripture- Truths, ſup- 
ported by particular Texts ſubjoy ned, in no ſmall 
number, to each of them (a). 

This ſmall Tract, the Author of this Sermon 
had in his eye. It was the laſt that appeared on 
the Subject before he preached the Sermon; and 

he hath cited it in two or three places. 
Has Mr. G. then diſproved theſe Propoſitions, 
or given a different Senſe to the ſeveral Scriptures 
whic.. are appealed to in ſupport of them ? No, 
he hath meddled with very few of them: and the 
Doctrine they are ſaid to contain ſtands good for 
any thing Mr. G. hath proved or attempted to 

rove to the contrary, 

And if Mr. G's Doctrine ſtands good too, the 
Conſequence will be, that we have here two con- 

tradictory Dottrines proved from the ſame Scrip- 
tures. A Circumſtance which cannot be very 
agreeable to the Friends of Revelation, particu - 
larly as it tends to bring in queſtion the Truth of 
the capital Doctrine of the Chriſtian Religion, 
The Reality of a future Slate of Rewards and Puniſh- 
ments. For if both theſe Doctrines, the Doctrine 
of the Sermen, and the Doctrine of the Appendix, 
may be proved from Scripture, 1 do not ſee ho- 
we can certainly depend upon Scripture in my 


(a) Vid. Appendix to Cont iderations on the Theory f Re- 
ligion, &. By Epuuxp Law, D. D. Maſter of St. Peter's 
3 Caubriage. The third Edition, 1755. Pag. 373 

38 | > 
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thing it teaches concerning a future State at 
It is true the Texts alleged in the Appendix do 
not contain an abſolute Negation of an interme- 
diate State in Terms. But they contain what is 
equivalent to it. They aſſign the, Reſurrection, 
the laſt Day, the ſecond Coming of Chriſt, &c. as 
the Period which is to verify and accompliſh all 
the Goſpel-Promiſes and Threatnings relating to 
a future State; and by not aſſigning or refering to 
any other Period, they plainly exclude any other; 
as 1s particularly evident from that ſingle Text 
1 Cor. xv. 13, 14. 1f there be no Reſurrefion of 
the dead, then is Chriſt not riſen ; and if Chriſt be 
not riſen, then is our preaching vain, and your 
Faith alſo is vain, Here the Apoſtle Paul makes 
the future Happineſs of all Chriſtian Believers to 
depend upon a ſingle matter of Fact, the Reſur- 
rection of Jeſus Chriſt, Whereas the interme- 
diate ſtate of Happineſs contended for depends 


upon no ſuch thing as a Reſurrection, nor, ac- 


_ cording to Mr. G. hath any thing to do with this 
particular Fact; for he puts the penitent Thief 
into actual Poſſeſſion of his intermediate Hap- 
pineſs two days Sefore the Reſurrection of Feſus 
Chriſt. | 


and Miſery, having reſpect to the Deeds and Dil- 
poſitions of Mankind in this Life, is an interme- 


diate ſtate of Rewards and Puniſhments in a ſtrict 


and proper Senſe. This Idea indeed the Patrons 
of an intermediate State chuſe to keep out of 
ſight as much as they can, becauſe of an unlucky 
Queſtion which it naturally ſuggeſts, namely, 
What occaſion in ſuch a Caſe for a general Reſur- 
rection, and a formal Judgment atierwards ? 


Ba an 


Again, An intermediate ſtate of Happineſs 
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Of two ſucceſſive Stats of Reward and Puniſhe 
ment without any ſtate. of Probation intervening, 
it will not be eaſy to give any ſatisfactory Ac- -- 
count upon any received Principles of Reaſon, or 
any philoſophical Notions of. the moral Govern- 
ment of God. And therefore if. two ſuch States 
may be proved from Revelation, we might hope 
to find in Revelation ſome clear .and conſiſtent 


Reaſons for both. Revelation, indeed, hath ſuffi- 


ciently ' accounted for one ſuch State, namely, 
that which will ſucceed the general Reſurrection. 
But concerning the Reaſons and Uſes for another, 
the Scriptures, whatever may be proved from 
them belides, have left us quite in the Dark. 
That is to ſay, if we agree with Mr. G. the 
Scriptures, have revealed to Mankind a great 
Goſpel- Truth which it highly concerns us to be- 
lieve and remark, without vochſafing to acquaing 
us with the Importance of itt 
Mr. G. indeed hath provided for bis interme- 
diate ſtate of Happineſs certain extraordinary Por- 
tions of divine Grace (5), which looks as if he 
intended it for a ſtate of Probation, rather than 
of Reward : For what demand is there for e 
in a State where there are no Trials? And, on 
the other hand, why a ſecond ſtate of Aris 
before we have given any account of what has 7 
paſſed 1 in the lt Pt 3 

In a Word, the Doctrine maintained: in the 
Appendix is ſo clear and accountable in itſelf, and 
ſo conſiſtent with the general Tenor of the Serip- 
tures, -and that of Mr. G. ſo incumbered with 
Difficulties of various kinds, that we may well 
preſume there muſt be ſome miſtakes in the Scrip-- 
ture Proofs of the latter; which we ſhall now 
without farther Preface proceed to conifers 
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17 he e Paſſage ok ene which Mr. G. IDs 
upon for his Text, as of all others the: fulleſt to bis 
purpoſe (c), is Luke xxiti. 43. where our Saviour 
ſays: to the penitent Thief who. WAS crucified with 
him, To day ſhalt thou be with me in Paradiſe. 

„ The Uſe which has been generally made of 
£ ' theſe Words, Jays Mr. G. has been to ſhew 
£ that this gracious Promiſe — can afford no 

„ Encouragement to a Death-bed Repentance, 


* 


* becauſe there is ſuch a wide and manifeſt dif- 
c ference bet wixt the Caſe of this Man, and that | 


* of other Sinners (d). 


A moſt unlucky Obſervation to ſet out Lü! b 


For will not the ſame wide and manifeſt difference 


5 between this and other Caſes, equally prove that 


it is a peculiar Caſe throughout; and no more ap- 
plicable to the future Slate of other penitent Sin- 
vers in general, than it is to the pardon of other 
Sinners repenting on a Death-bed? Take this 


Author's Interpretation of our Saviour's Promiſe 


to. this dying Malefactor, with all it's Circum- 
ſtances, and you will find no ſuch Promiſe ever 


5 made to any other Perſon, much leſs to the whole 


number of penitent Believers: And, if the Fact 


was not ſo indiſputably againſt you, you might 


as well argue from the Caſes of Enoch and Elijah, 

- that all Men who walk uprightly before God up- 
on Earth will be tranſlated to another State with- 
but paſling through a ſtate of Death, as from 

this Caſe that the Souls of all good Men do, 


upon their Separation from the Body, imme- 


* enter upon a ſtate of Happineſs (e). 
We might then ſafely allow M=, G. to abound. 


in his own, Senſe of the word Paradiſe; we might 
allow the Promiſe to have been fulfilled to the 
Thief on the very Day it Was made z we might 


H Serm. „ ( ) r. 5.— (e) P- 12. 
5 | even 
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[6 ] 
even allow his Soul to have entered Paradiſe while 
| His Body hung on the Croſs ; and ſtill inſiſt that 
the Cale is ſingular ; an Act of Grace to this 
particular Man, on that ſignal Occaſion, from 
which no Argument can be drawn for a com- 
mon Receptacle of the Souls of all good Men 
between Death and the Reſurrection. 
Bat we are told, that the Jews in our Sa- 
“ yiour's Time univerſally underſtood the word 
4 Paradiſe in that Senſe; that conſequently the 
< Thief muſt have underſtood it ſo; and that 
e for Feſus to have uſed the Word in any other, 
cc would have been to deceive and trifle with the 
« Thief,” with ſome other indiſcrete Expreſſions 
hardly fir to be repeated (i). Ig, 
That our Lord adapted his Language to this 
Man's Notions as far as was neceſſary, there can 
be no doubt. But the firſt Queſtion before us is, 
what were this Man's Notions (not of Paradiſe 
but) of the Kingdom of Chriſt ? Now by the Kingdom 
e Chriſt, the Jews of our Saviour's Time, gene- 
rally underſtood a temporal Kingdom of earthly 
Happineſs ; to this they likewiſe gave the Name of 
the future World; and many of thoſe among them 


who believed a Reſurrection, conſidered it as in- 


troductory to the Felicities of ſuch a Kingdom 
only. And that the penitent Thief himſelf ſtill 
retained that Notion of it, appears pretty plainly 
from his Words cr&v ?\ Ine 2 & TH Baring q, when 
thou comeſt (not into, as our Franſlation gives it, 
but) in thy kingdom; i. e. when thou comeſt on 
Earth in Power and great Glory as we expect, - — 
then, remember me. 

Now had our Saviour told this Man that bs 
ſhould be with him in 7b:5-Kingdom on that Day 
or any Day, he would indeed have deceived him 


* "(3 Serm. p. 9. 
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and trifled with him; becauſe ſuch a Kingdom 


was never to be. And therefore to prevent all 


Miſunderſtanding of that fort, our Lord promiſes 


that he ſhould be with him in a ſtate of Being, 
which indeed was commonly underſtood to have 
nothing to do with this World, And as the 


dying Penitent would ſufficiently apprehend, by 


this Term, what was not promiſed, and that ſome 
great thing was promiſed in lieu of it, there was 


no occaſion for our Lord to keep preciſely to the 
Jewiſh Notions of Paradiſe, even ſuppoſing thoſe 


Notions to be univerſally fixed to one certain 
Senſe. For I ſuppoſe no body will imagine that 


our Lord intended to give this Man an accurate 


and complete Idea of a State, which, whatever 


the Jews might think of it, the Sacred Writers 


| ſpeak of as out of the reach of all human Com- 
prehenſion. 
But upon what Authority does Mr. G. con- 


clude that the Jews, in our Saviour's Time, uni- 


verſally underſtood the word Paradi/e in the Senſe 
that he puis upon it? I am afraid he has here 
depended upon Grotius farther than he had good 
reaſon. For though Grotius in that long Note 
which Mr. G. a e to, is ſerving the ſame Hy- 
potheſis; yet he knew better than to affirm, that 
the Jeus had one uniform Syſtem of Notions 
concerning Paradiſe, However, what Grotius 


has omitted the late learned Profeſſor Meſtein, in 


his Commentary on this Place of Luke, has amply 


ſupplied from 7oſephus and the Rabbins. And 


here Mr. G. may ſee ſtrange Things in the Jewiſh 
Notions of Paradiſe, He may ſce among the 
ſame Prayers he hach referred us to, Paradiſe 
expreſsly called eternal Life. He may ſee tran- 
- lated Bodies as well as Souls in Paradiſe; and a 


varicty of Entertainment provided for the oh 


bi! ants. 
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bitants of that happy Region, little fuited to the 


Nature and Occaſions of Souls in a ſtate of Sepas 


ration from their Bodies. 

And that he may likewiſe ſee, if he pleaſes, 
that his Inferences are not quite ſo obvious to 
every one who has conſidered the Subject as he 
would have it believed, I have put down in the 


Margin Mr. Weſtein's very ſenſible Reflection 


upon the Collection of Authorities he has ex- 
hibited (T). | 

Well, but „ St. Paul makes the ſame Di- 
et ſtinction (between Paradiſe and the World to 
& come) when giving an account of the extraor- 
« dinary Revelations he was favouted with, he 
ee declares ſome of them to have been made to 
« him in Paradiſe, and others in the third Hea- 
« ven (1), or Region of ſupreme Happineſs (n).“ 

Here we have an arbitrary Paraphraſe of 5 
third Heaven, which our Author ( miſled by 
Grotius) will have to ſignify the Region of ſupreme 
Happineſs, Whereas, if we take the Apoſtles 
account as it lies in a natural Gradation of Aſcent 
from-a lower to a higher ſphere of Felicity, Pa- 
radiſe muſt be ſituated in the ſuperior Region of 
the two, This is likewiſe ſuggeſted to us by the 
other Circutnſtances of the Narrative, What the 
Apoſtle heard or ſaw in the third Heaven, or 
whether any thing ſurpaſſing his Conception he 


(05 Quzritur j jam quid Chriſtus latronem intelligere voluerit 
per Paradiſum promiſſum? Certe hac voce, nec Judæorum 
fabulas, nec ſententiam Eſſenorum de ſolius animæ æterna 
felicitate nec Phariſæorum aut Mohammed anorum de deliciis, | 


approbavit, ſed illud unum voluit, ut latro optima quævis et 


majora quidem quam a DoRoribus audierat, vel ipſe prius 
animo conceperat ſperaret, Locum tutum et ſecurum tempore 
inter mortem et reſurrectionem medio, et æternum in cælis 
gaudium poſt reſurrectionem. Meſſtein in Luc. xxiii. 43. 


(/) 2 Cor. Xii. 14. | (n) Serm. p. 10. 
18 ; 


mentions. 
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mentions not. But in Paradiſe he heard unſpeał- 
able Words whith it is not lawful (or poſſible) for a 
Man to utter, So that if a plain Man muſt needs 
determine which of theſe. two is the Region of 
ſupreme Happineſs, he will make little difficulty 
in giving the Preference to Paradiſe, 

But what does this Author talk of ſuprem= 
Happineſs in the third Heaven? It is well known 
that the Jews reckoned in all (not 7hree, but) 
ſeven Heavens, to each of which they gave a 
diſtinct Name (u): That is to ſay, they reckoned. 
four Regions above our Author's Region of ſu- 
preme Happineſs, And to theſe Notions we 
muſt (upon Mr. G's own Principles) ſuppoſe 


St. Paul to conform his Language: It is there- 


fore full as probable, conſidering the order in 
which the Apoſtle relates theſe two Raptures, 
that he placed Paradiſe in one of theſe upper 
Regions; which he might very well do (even in 
the very higheſt of them) without offering any 
violence to the received notions of the eus con- 
cerning the ſeparate ſtate of Exiſtence for the 
Souls of good Men (o). 

The Author of the Appendix has drop'd a 
friendly Hint, that St. Paul had theſe Scenes of 
Felicity communicated to him in a Yifon(p). — 


u) Vid. Weiftein in loc. 3 3 | 

(0) Joſephus, who, as well as St. Paul, was a Phariſee, at 
leaſt in his Opinions concerning a future State, places the 
departed Souls of good Men ® TW c l oueaoy Xo2ws in the 
holie/? Region of Heaven, Bell. iti. 7. 5. Hudſ. But after all it 
would be in vain to attempt to fix the Meaning of Chriſt and 
his Apoſtles, when they ſpeak of a future State by the vague 
and infinitely varying Notions of the 7exws on this Subject. 
The Sacred Writings, in this Point at leaſt, are the beſt ex- 
plainers of themſelves. Baſnage has made it very probable 
that the Phariſees, even of our Saviour's Time, held the 
Trauſmigration of Souls, Hiſt. of the Jews. B. ii. c. xi. 

(2) Pag. 395. 


.C „ 


[10] 

Mr. G. upon occaſion can retreat nimbly enough 
under Figure and Scenery to ſhelter himſelf from 
the Evidenee of his own Authorities ; -and what 
has he got by adopting the literal Senfe here? 
Even the ſatisfaction of having difcovered that 
Paradiſe, for all that St. Paul knew, might be a 
Manſion for the Bodies as well as the Souls of 
Men — that the Idea of it is inexpreſſible and in- 
communicable to Man, conſequently — that our 
Saviour did not intend to convey by this Term 
the preciſe Notion of any particular ſtate of Fe- 
licity ſo and ſo circumſtanced ; and laſtly — that 


both our Saviour and St. Paul moſt probably 


meant, by Paradiſe, the Region or State of ſu- 
preme Happineſs (g). From which particulars 
we take leave to conclude, either that this pro- 
miſe made to the penitent Malefactor was peculiar 
to bis, and perhaps a few more Cafes z or, that 
the Performance of it might be deferred till 
the general Reſurrection, very conſiſtently with 
the true meaning of the Expreſſion, To day. 

For what has this Author brought ro ſhew that 
this Expreſſion may not be underſtood with the 
ſame Latitude here, in which he owns it to be 
taken elſewhere? Nothing at all but the unifor- 
mity of the J7ewiſb Opinion concerning Paradiſe. 
And how little reaſon he had to depend upon this 
Inference, Grotius himſelf might have informed 

him, who a very few lines below thoſe Mr. G. 
has quoted from him, obſerves that, „It was 
„ not without a weighty reaſon that our Saviour 
* uſed the Expreſſion To day. For the Jews be- 
„ lieved, not that the Souls of all Men were 
„% immediately admitted into the happy State of 
« Paradiſe, but thoſe only which departed out 


(4) Compare 1 Cor. ii. . | 
#9 


EDT, 


< of this World well purged.” Grotius indeed 
has worded this ſo that an inattentive Reader 


may, if he pleaſes, underſtand by it, that all the 
reſt were utterly excluded. But this, as we learn 
from other . hands, was by no means the Caſe. 
This preparatory Purgation was not always ac- 
compliſhed while the Soul remained in the Body. 
For the Souls even of the better Sort wandered 
about accompliſhing this Purgation for the Space 
of a Tear (r). After which they were permitted 
to ſettle in the happy Region allotted for them. 
For my own part, as | ſee no ſufficient Impor- 
tance in this Weighty Reaſon of Grotius (even 


ſuppoſing theſe Fancies to have prevailed fo early 


among the Fews) to demand our Savicur's Regard, 
nor indeed the leaſt reaſon to imagine that by 
Paradiſe, any other State was intended, but that 


of final Reſt and Happineſs; ſo do I ſee no In- 


convenience in underſtanding the Words To day, 
of the ſure Confirmation and preſent Sealing of 
that Happineſs, without any farther intervening 
Trials. 
In St. Luke xix. 9. our Lord ſays to Zaccbeus, 
C1aepoy ep r Ow v eyevelo, To day hath 
Salvation happened to this houſe. The word 
onwepov is the ſame by which the Promiſe is li- 
mitted in the Caſe of the penitent Thief. And 
there is not a ſtronger Word in the whole New 
Teſtament to denote the actual Accompliſh- 
ment of any thing than eyevelo, But the actual 
Accompliſhment of Salvation is nothing leſs than 
the actual Poſſcſſion and Preſent Enjoyment of 
eternal Life. 

Suppoſe now the late Mr. 40 ill, who very 


much wanted an Inſtance of a crantiated Chriſtian 


(r) Vid. Burnet's Exp. Art. Folio, p. 222. and Baſnage, 
Hiſt. Jews, . 0.36; p. 3 


1 Believer, 
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Believer, had laid his Hands on this Text, and 
had inſiſted upon it as good Evidence that Zac- 
cbeus was actually tranſlated that very Day; ar- 
guing as Mr. G. has done, that if any future Im- 
mortality beyond the Limits of that ſame Day 
was meant, our Lord muſt have deceived and 
trifled with Zaccheus, &c. how would you have 
diſproved him? Direct Evidence of the Fact 
there is none on the one ſide or the other. And 
you could only have ſaid, that as Salvation is 
repreſented according to the general tenor of the 
New Teſtament, as a thing to which Chriſtian 
Believers have but a preſumptive Heirſhip in this 
World (vous Dies xanporoper owlepteer, Heb. i. 
14.) it would be abſurd to interpret this Declara- 
tion otherwiſe than as a preſent Confirmation or 
Aſſurance of eternal Life in the World to come. 
And if this ought to have ſatisfied Mr. 4/gi/l, 
why ſhould not the ſame Anſwer ſatisfy Mr. G. 
in a Gmilar Caſe? | . | 
But it muſt not be forgot that there is one 
Conſtruction of the Greek Words containing our 
Saviour's Promiſe to the penitent Thief, which 
limits no Time for his being in Paradiſe with 
Chriſt. Remove the Comma from c, where the 
common Editions place i-, and put it after onþepov, 
thus, Apn A Co Cnptpev, per hL] £07 — [ ſay 
unto thee lo day, thou ſhalt be, &c. and the Time 
of fulfilling the Promiſe will be left indefinite. 
Mr. G. holds this Conſtruction in the utmoſt 
contempt : It is low and abſurd — looks like a 
« Burleſque on Scripture, — is unworthy of a 
Scholar, and even of a Man of the plaineſt 
* Underſtanding (/).“ A fort of anſwer that 
gives one no trouble but that of writing down fo 
many Words, wo, 2239 
(/}) Serm. p. 12. | 
But 


fwl'- 5 
But did Mr. G. underſtand the Tenor of the 
Argument grounded on this Conſtruction? I am 
afraid not, if we judge from the childiſh Para- 
phraſe he has given us; I did not cell thee fo 
_ yeſterday, nor will I tell thee ſa /o-morrow, but I ſay 
unto thee 10. day, &c.” As if there was nothing 
going before to induce our Lord to make the Pro- 
miſe one day more than another. | 
Whereas the Propriety of this Conſtruction 


(and, whatever Mr. G. may think, a Propriety . 


there is in it) ariſes from hence; that the penitent 
thief having deſired to be remembered when our 


Saviour ſhould come in his Kingdom ; that is, to 
be remembered at a future Period, the anſwer of 


Jeſus gives him to underſtand that he was remem- 
bered at that Inſtant, and fo effectually remem- 
bered, that whenever Jeſus himſelf ſhould be in 
Paradi iſe, the Thief might be ſure of being there 
with Me. 
And what is there | in this either low or abſurd, 

or void of Scholarthip and common Senſe (t)! i 
How many Inſtances might be brought, where to 


avoid the malign Aſpect of a plain Text upon 
an orthodox Point, very learned and able Di- 


vines have taken Refuge in Conſtructions much 


more unaccountable chan this? And after all, 


| who or what is there to put it out of doubt that 
this was not St. Luke's own Pointing ? 


Why, ſays Grotius, the Syriac Verſion,” - 


Which it ſeems gives this Paſſage as if the Greek 
(t) ER autem illad novis (ſays Grotius) :aTixor, ef 


folet beneficiorum mentioni adjict, ut Jerem. 1. 10.—An Ob- 


ſervation which is neither true nor pertinent, but upon the 
Suppoſition that the Conſtruction under Conſideration is the 
true one; or elſe that the Benefits mentioned are future, 
and chat the emphatical Hadie is employed rather to 4. 
certain the Reality, than to mark the Time of confering 
ſuch Benefits. In Mr. G's Interpretation, the Word Hodie 
__ no eſpecial —_— 

Words 
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[14] 
Words had been Aum Atyw oor ori cite —e. q. . 
Verily I ſay unto thee THAT 70-day, &c. which in- 
deed leaves no Room for any Conſtruction but 

that in our common Books. 

I am not Critic enough to know how far the 
Syriac Verſion 1s to be depended upon 1n general 
with reſpect to its Deviations from the received 
Greek Text ; (which by the way are neither few 
nor inconſiderable) but in the preſent Caſe its 
Authority cannot be very deciſive; ſince accord- 
ing to Tremellius, the Word ol: which we read im- 

mediately before onpegov, Luke xix. 9, is wholly 


omitted in the Syriac, though the correſponding 
Word abel! in the latter Clauſe of the Verſe, 


2 plainly requires that it ſhould be. expreſſed. Mr. 


G. perhaps may now ſee that the Eſpouſers of the 
Conſtruction he ridicules ſo wantonly, are not ſo 
much gravePd as he may imagine, and that the 
Abſurdity and want of Scholarſhip he mentions 
may belong to ſome Body elſe. 

Having now paid our due Reſpects to Mr. G's 
Text and his ſeveral Comments upon it, we . 
ceed to conſider his other Teſtimonies. 

e In the Old Teſtament indeed, ſays Mr. G. 
< there are but few Paſſages to be ot with for 
% our Purpoſe, and thoſe not ſo full and direct 
to the Point in Hand, as that much greater 
& Number which the New abounds with. And 
* no Wonder, ſince the Law of Moſes was 
founded wholly on temporal Sanctions ; where- 

& as the Goſpel was eſtabliſhed upon better Pro- 
„ miles, and Life and Immortality could not 
„ have been ſaid to be brought to Light by the 
% Goſpel, if they had been clearly and fully re- 
* vealed by the former Ns a (u).“ 


ö (4) Serm. P · 13. 


Du 
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But here we muſt take the Freedom to re- 
mind Mr. G. that the Life and Immortality 
brought to Light by the Goſpel, was that Life and 
Immortality only which will ſucceed a general Re- 


ſurrection; and which was evidenced and inſured 


to Mankind by the Reſurrection of Jeſus Chriſt, 
And therefore whatever was true concerning any 
intermediate Life of the Soul in a State of Sepa- 
ration from the Body, might fafely be revealed 
before the Goſpel without any Diminution of, or 
Derogation from the Light peculur to it, ; 

It Mr. G. by ſaying that the Law of Moles 245 


founded on temporal Sanftions only, means to inſi- 
nuate that the Revelation of an intermediate State 
of Happineſs and Miſery for departed Souls would, 


have claſhed with the Sanctions of the Moſaic 


Diſpenſation ; I anſwer that the very ſame Incon- 
venience would ariſe from the Revelation of ſuch 
a State under the Goſpel, The Sanctions of the 


Goſpel are Rewards and Puniſnments in a future 
State (not where the Soul exiſts ſeparately from 
the Body, but) where the body will be raiſed to 
a new Life, and the compound Man ſo reani- 
mated brought to a Judgment which will have 
reſpect alone to the Deeds done in his mortal 


Body. But the Happineſs or Miſery of a Soul 


in a State of Separation from the Body has no 
more Connexion with the Circumſtances of ſuch 


a Judgment, than it has with the Promiſes and 


Threatnings of the Law of Moſes. Such Happineſs 
or Miſery is as diſtinct from, and as contrary to the 
Happineſs or Miſery of the latter Diſpenſation as 
of the former. And the reaſonable Preſumption 


18. that ſuch an intermediate State is revealed un 


der both Diſpenſations, or under neither. 


But this Revelation Mr. G. will not ſurely pre- 


tend to find in theſe few Texts he has cited from 
| 7 the 
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Words had been Au Atyw oor 071 CHpEgo—e, q. f. 
Verily 1 ſay unto thee THAT 0-day, &c. which in- 
deed leaves no Room for any Conſtruction but 
that in our common Books. 

I am not Critic enough to know how far the 
Syriac Verſion 1s to be depended upon in general 
with reſpect to its Deviations from the received 
Greet Text; (which by the way are neither few 
nor inconſiderable) but in the preſent Caſe its 
Authority cannot be very deciſive ; ſince accord- 
ing to Tremellius, the Word 01: which we read im- 


mediately before o1uegov, Luke xix. 9, is wholly 


omitred in the Syriac, though the correſpondin 
Word abel: in the latter Clauſe of the Verſe, 
@ plainly requires that it ſhould be. expreſſed. Mr. 
G. perhaps may now ſee that the Eſpouſers of the 
Conſtruction he ridicules ſo wantonly, are not ſo 
much gravePd as he may imagine, and that the 
Abſurdity and want of Scholarſhip he mentions 
may beiong to ſome Body elſe. 

Having now paid our due Reſpects to Mr. G's 
Text and kis ſeveral Comments upon it, we pro- 
ceed to conſider his other Teſtimonies, _ 

In the Old Teſtament indeed, ſays Mr. G. 
e there are but few Paſſages to be met with for 
© our Purpoſe, and thoſe not ſo full and direct 
to the Point in Hand, as that much greater 
« Number which the New abounds with. And 

* no Wonder, ſince the Law of Moſes was 
„ founded wholly on temporal Sanctions; where- 
as the Goſpel was eſtabliſhed upon better Pro- 
* miles, and Life and Immortality could not 
have been ſaid to be brought to Light by the 
HSGoſpel, if they had been clearly and fully re- 
* vealed by the former Diſpenſation ().“ 


() Serm. p. 13. 
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But here we muſt take the Freedom to re- 
mind Mr. G. that the Life and Immortality 
brought to Light by the Goſpel, was that Life and 
Immortality only which will ſucceed a general Re- 
ſurrection; and which was evidenced and inſured 
to Mankind by the Reſurrection of Jeſus Chriſt. 

And therefore whatever was true concerning any 
intermediate Life of the Soul in a State of Sepa- 
ration from the Body, might ſafely be revealed 
before the Goſpel without any Diminution of, or 
Derogation from the Light peculiar to it. 

If Mr. G. by ſaying that he Law of Moſes was 

founded on temporal Sanctions only, means to inſi- 
nuate that the Revelation of an intermediate Stare 
of Happineſs and Miſery for departed Souls would, 
have claſhed with the Sanctions of the Moſaic 
Diſpenſation ; I anſwer that the very ſame Incon- 
venience would ariſe from the Revelation of ſuch 

a State under the Goſpel, The Sanctions of the 

Goſpel are Rewards and Puniſhments in a future 
State (not where the Soul exiſts ſeparately from 

the Body, but) where the body will be raiſed to 
a new Life, and the compound Man ſo reani- 
mated brought. to a Judgment which will have ; 
reſpect alone to the Deeds done in his mortal = 
Body. But the Happineſs or Miſery of a Soul | = 
in a State of Separation from the Body has no |: 
more Connexion with the Circumſtances of ſuch 
a Judgment, than it has with the Promiſes and 

Threatnings of the Law of Moſes. Such Happineſs 
or Miſery is as diſtinct from, and as contrary to the 
Happineſs or Miſery of the latter Diſpenſation as 
of the former. And the reaſonable Preſumption 
15, that ſuch an intermediate State is revealed un- 
der both Diſpenſations, or under zeitber. 

But this Revelation Mr. G. will not ſurely pre. 
tend to find in theſe few Texts he has cited from 


-. 
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the Old Teſtament ; the gathering and going * 
vne to another mentioned in them being quite in- 
diſcriminate without any reſpect to Good or Evil; 

a Repreſentation only of the general State of the 
Dead, and uſt as applicable to their Bodies as 
their Souls. As for his acute Queſtions, ** Can 
© the thing which is not, be ſaid to be gather- 
ed to the thing which is not? Or can nothing 
<« be ſaid to go to nothing (v)?“ We think 
they concern Solomon as much to the full as any 
one elſe, who in a citation brought by Mr. G. 

the very next line but one, talks of the Duſt re- 


turning to the Earth , that is, I fuppoſe, according . 


to Mr, G's Ideas, of notbing returning to nothing. 
Mr. G. indeed would make Solomon tells us 

de of two different Natures in Man, and of aſſign- 
<* ing one of theſe Natures to a State of Hap- 
% pineſs or Miſery immediately upon its Sepa- 
& ration from the other (20). But Solomon was 
wiſer than to talk of what he knew nothing of; 
and no man but one who pretends to be wiſer than 
Solomon, would venture to tell us what Solomon 

ſhould have ſaid, where Solomon himſelf is ſilent. 
IM. E. opens his Proofs from the New Teſta- 
ment with the Story of the rich Man and La- 
zarnus, Luke xvi. 19 (), where the firſt remark- 
able Things we meet with in the intermediate 
State ſuppoſed to be there repreſented, are Souls 
with Fingers and Tongues,— Souls liable to the Tor- 
ments of Fire and Refrigerations of Water. 
To avoid this Incongruity, we are told that 
ſome Parts of this Parable are of the figura- 
tive and Scenical kind. It had been much to Mr, 
G's Purpoſe to have told us what Parts of this, or 
indeed any other Parable are not of the figurative 


Cv) Serm, p. 14. () Ibid, (x) P. 15. 
| | and 
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and ſcenical kind. It is upon Acedunt of the Fi- 


gure and Scenery that runs through all Parables 
that we object to their being brought in Proof ei- 
ther of real Facts or poſitive Doctrines. Becauſe 
ſuch Diſcourſes, ſo far as they are figurative and 
ſcenical muſt likewiſe be fictitious. 

„But, ſays Mr. G. the main Scope and Deſign 
«of this Parable can be no other than to ſhew 
« that there is a Place of Joy and Comfort for 
<<. the Righteous and another of Torment for the 
Wicked, to which they will be i/tantly con- 
te veyed upon their Departure out of this Wagld.” 
Meaning, as I ſuppoſe, that this 7n/tantancous Con- 
veyance is not ſcenical, whatever the reſt may be. 

Ik this be ſo, Mr. GE. muſt have explained the 


Evangeliſt very ill. For he tells us that the rich 
Man lift up his Eyes in the Place of Torment- 


(or Hades) no ſooner than he was buried, which, 


conſidering the State and Opulence of the Man in 
his Life time, would hardly be the Inſtant he ex- 


pired. I remark this only to convince Mr. G. 
that before he can accommodate St. Luke's Lan- 


guage to his own Ideas, he will have juſt as much | 


_ Occaſion for Figure and Scenery in this Part of 
the Parable as in any other. 0 5 

Again, If you take even the plaineſt Part of 
the Parable literally, it will imply that Moſes and 
the Prophets taught a future State of Rewards 
and Puniſhments as the direct and proper Sanc- 
tions of that Diſpenſation under which they mi- 
niſtred. This we know Mr. G. will not allow, nor 
indeed is it true. Our Saviour therefore in this 


Place muſt be underſtood to conſider Moſes and 


the Prophets, not according to their original De- 


ſignation, but under the actual Capacity in which 

they were of teaching a future State at hat par- 

ticular Time; namely, under the Capacity of School- 
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maſters to bring the Fewws unto Chriſt, by whom 
Life and Immortalicy were fully and perfectly re- 
vealed, and made the Sanctions of a new Diſ- 
penſation (5). | 

In one Word the plain Tenor of this Narrative 
is to convince the Jets by a {cenical Repreſenta- 
tion adapfgd to their own Conceptions, that the 
Lot of the Righteous and Wicked after Death is 
finally and irrevocably determined, (a Circum- 


ſtance, by the Way, very unfavourable to the No- 


tion of an intermediate State) and that the Means 


of Salvation they had already in their Hands were 


ſo fl and ſufficient for the Parpoſe, that if they 
would not believe and repent upon the prevail- 
ing Motives and Inducements already afforded 
them, neither would they be perſuaded, though 
an eye-witneſs of the Happineſs ang Miſery of 
a future State were to riſe from the Dead, and teſ- 


tify unto them the things that he had ſeen and 


heard, And the Moral of the Parable being ſo 


very obvious, of what Importance was it, whether 


the Scenery was borrowed from a State of Things 
then ſubſiſting, or from one to be realized here- 
after? If the Inſtruction was conformed to the 
Ideas of the Ferws in order that they might profit 


by it for the preſent, what Matter whether thoſe 


Ideas were miſtaken Ideas or not? 3 
It is in vain therefore for Mr. G. to argue that 
if Chriſt had only intended to deſcribe that 
&« State of Happineſs and Miſery which will not 
<« commence till the Reſurrection, that Part of 
e the Parable which plainly ſuppoſes the Reſur- 


4 rection not yet come, could only ſerve to con- 


« found and miſlead his Hearers (2) ;” for how 


„ Gal. 111. 24. comp. Rom, x. 4. 1 5. 6. 
(x) Pag. 16. 5 4 | + 7 F 
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ealy is it to turn his own Artillery upon him, 


and to ſay, If Chriſt had only intended to de- 


&« ſcribe that intermediate State of Happineſs and 
* Miſery which is p-culiar to the purely imma- 
& terial Principle in Man; that Part of the Pa- 
© rable which repreſents conſcious Beings in this 
* intermediate State as having bodily Parts and 
* Paſſions, could only ſerve to confound and 
© miſlead his Hearers, Sc.?“ Does he think 
his Opponents will not take Advantages to which 
they have an equal Right with himſelf? 

The next Teſtimony for an intermediate State, 
is brought by Mr. G. from Math. x. 28. Fear 
not them which kill the Body but are not able to 
kill the Soul; but rather fear him who is able to 
deftroy both Body and Soul in Hell, In anſwer 
to the Objection drawn from this Paſſage, the 
learned Author of the Appendix had faid, © This 
<« only points out the Diſtinction betwen this and 
« the next Life, when Soul and Body are re- 
& united, and future Puniſhments commence (a).“ 
This Senſe of the Words Mr. G. treats as © un- 
„natural --- thrown out merely to ſupply the 
& Want of ſomething better to offer---the Ef- 


« fect of a violent Hurry to get rid of a Text 


« which ſo utterly confounds thoſe who are of 
the Opinion contrary to his b).“ 

Well then, what is Mr. G's Senſe of theſe 
Words? Why he tells us that, „our Lord 
« here plainly declares, that the Soul will ſubſiſt 
* and live after its Separation by Death from 
the Body.” And does not our Lord as plainly 
declare in the latter Part of the Verſe (which 
Mr. G. hath wiſely drop'd, tho? perhaps not in 


lo violent a Hurry) that the Body will ſubſiſt 


(a) Ainend. p. 301. FT Serm, p. 16. 
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and live after its Separation by Death from the 
Soul? For I ſuppoſe Mr. G. himſelf would not 

make the Difference here intimated between the 
Power of God and the Power of Man to con- 
fiſt in the Circumſtance of deſtroying a dead 
, Carcaſe in Hell, There is therefore a Body as 
well as a Saul which cannot be killed by Man. 
. Conſequently the Soul mentioned in the former 
Part of the Verſe may not mean @ Subſtance 
whclly ſeparable from and independent of the Body, 
but merely that future Life deſtined to the com- 
pound Man at the Reſurrection, when his Life or 
Death will be wholly taken out of the Power of 
his Fellow-creature, and remain in che Power of 
God alone. 
And this we ſhall have the greater Reaſon to 
believe was our Lord's Meaning when we con- 
ſider the parallel Place, Luke xn. 4, 5. Be not 
afraid of them that kill the Body, and after that, 
have no more that they can do; but 1 will fore- 
dern you whom ou ſhall fear; fear him who af- 
ter he hath killed, hath Power to caſt into Hell. 
Here is no mention of the Soul's ſubſiſting af- 
ter its Separation from the Body; no Mention of 
any thing after Death but the caſting into Hell; 
Which it is plain does not happen till that which 
had been killed, viz. the Man, is put into ſome 
new Capacity of Suffering, or, in other Words, 
is once more become a living Soul.” 

The whole Force of Mr. G's Reaſoning then 
depends upon the mere Suppoſition that our Sa- 
viour meant the ſame Thing by qu that be 
does by Soul. But allowing Mr. G's Notions 
concerning the human Soul to be right, is he 
ſure our Franſlators are right in giving the Word 
Soul as the proper Engliſh of uxn? Certain it 
is the ſame Tranſlators have given another Word 

for 


” 15 12 

For quxn at V. 39 of this ſame Chapter; being 
conſcious, we may ſuppoſe, that the Word Soul, 
as Mr. G underſtands it, and as they themſelves 
probably underſtood it, would have a ſtrange Ef- 


fect in that Paſſage; for thus would the Verſe 


have run, He that findeth his Soul ſball loſe it; 
and he that loſeth his Soul for my ſake ſhall find 
it. Where, by loſing the Soul for the fake of 
Chriſt, is plainly meant the expoſing the Soul to 
all Manner of Hardſhips and Sufferings, and even 
to Death itſelf for the ſake of the Goſpel. The 
Conſequence of which would be (however Mr. 
G. may ridicule the Inference in his Adverſaries) 
that the Soul might be killed, and by the very 
fame People too who were able to kill the Body. 
What 1s it then that makes Life the properer 
and more intelligible Word for q; in this 39th 
Verſe, but that you are at Liberty to underſtand 
it of Life in two different Reſpe&ts ? namely, of 
Life or the living Man with reſpect to this World 
in the firſt Member of each Clauſe; and: of 
Life or the living Man with reſpect to a future 
World, in the ſecond? N 
Let our Lord then have the Benefit of explain- 
ing his own Meaning by his own Expreſſions, 
and you will be incumbered with none of Mr. 
's imaginary Abſurdities about killing Souls in 
this 28th Verſe, but have this plain and eaſy 
Senſe ; Fear not thoſe who kill the mortal 
* Body, or extinguiſh the preſent Life of Man, 
<< but are not able to kill, extinguiſh, or deſtroy 
& his future Life; but rather fear God who hath 
both the preſent and future Life of every 
«© Man abſolutely in his Power.“ oF 
It will probably be ſaid that very good Au- 
thors often uſe the. ſame Word .in two different 
Senſes, and why not St. Maithiw ? I anſwer, 2 
; cauſe 
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cauſe the ſame Reaſons for ſuch different Uſage of 
this Word in St, Matthew, cannot be given, 
that-may be given for the different Uſage of the 
ſame Word in other Authors, The Word Sor! 
occurs twice in this 28th Verſe, and undoubtedly 
in the very ſame Senſe in both places, as appears 
from! its being uſed in contradiſtinction to Body 
in both. But the Idea of deſtroying a Soul in 
Gehenna is full as diſcordant with Mr. G's Defi- 
nition of Soul, as it would be to put Soul in the 


39th Verſe, inſtead of Life, Whence it is rea- 


ſonable to conclude that Soul in the former Part 
of the 28th Verſe cannot have the Signification 
which Mr. G. contends for, 

Indeed the Liberties our Tranſlators have taken 
with the Word qu are quite unaccountable ; 
particularly Math. xvi. 25, 26. where this Pre- 
tence of a double Signification can have no 
Place. 

' Whoſoever, fay they, will ſave his Life [bxm] 
ſhall loſe it : And —— will loſe his Life 


| N for my ſake ſhall find it. For what is a 
profited if he ſhall gain the whole World 


and uf his own Saul [ux] or what Fall a Man 


give in Exchange for his Soul. Ixus again.] 
Here it is manifeſt that our Lord is ſpeaking 
of xn under one and the ſame Idea in both 


Verſes. And what Reaſon could the Tranſlators 


have to render it by two different Words, but 
an unwarrantable Inclination to accommodate our 
Saviour's Language to their own Syſtem ? Had 
they dealt impartially with the ſacred Text, they 


mult either have put Soul in the 25th Verſe, or | 


Life in the 26th. Try the Experiment either 
Way, and it will ſoon be ſeen how little Matth. | 
x. 28. is for Mr. &s Pe | 


Our 


« 
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Our Author goes on. The fame bleſſed 


« Jeſus when he was expiring on the Croſs, re- 
commends his departing Soul to God in this 
« ſolemn F orm, Father, into thy bands I commend 
n Spirit (a). Here, we are told, our Sa- 
« viour's Soul is ſolemnly recommended to God 
«oy himſelf, 1 in Confidence that it would continue 
in God's Hands, and be preſerved and cheriſhed 


A 


"© by him, till he ſhould ſend it back again to its 


% former Habitation.“ 

Perhaps it may be remembered, that when 
Mr. G. had the Caſe of the penitent Thief under 
Conſideration, the Doctrine was, that our Sa- 
viour's Soul went inſtantly into Paradiſe upon its 
ſeparation from his Body; and that Paradiſe is 
an intermediate State appointed for the Reception 
of the departed Souls of all good Men whatſoever, 
When therefore Mr. G. talks of “ our Saviour's 


„ Soul being preſerved and cheriſhed in the 


„Hands of God till it was ſent back to its 
„ former Habitation,” how are we to underſtand 
him? For my own part I cannot conceive how'a 
Soul can be ſaid to continue in the Hands of 
God, and be by him preſerved and cheriſhed for 
a certain Seaſon, without being with God in the 
higheſt Heaven for that Seaſon. And yet Mr. G. 
aſſures us, that our Lord was not with God in 
the higheſt Heaven in his human Nature till after 

his Aſcenſion. Here is then, to ſay the beſt of 
it we can, a ſtrange Incongruity of Expreſſion, 


which ought to be reconciled. For by the naked 


Terms of theſe two Deſcriptions of the ſtate of 
our Saviour's Soul, we are naturally led to ima- 
gine either that there are , intermediate States, 


to both which our Saviour's Soul was 9 | 


o Luke xxiii. 46. apud Serm. p. 18, 19. 
at 
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at the ſame Time; or that our Saviour had 2 
Souls (correſponding to his 4 Natures) one 
which went into Paradiſe, the common Recep- 
tacle of the departed Souls of all good Men; 
another which was more eſpecially recommended 
into the Hands of God, for ſome particular Pri- 
vileges not to be conferred in a common inter- 
mediate State. 

But the Truth is, Mr. C. did not puzzle im- 
ſelf and his Hearers by Deſign. The Tranſla- 
tors have here once more miſled him. For in- 
ſtead of that ſolemn Recommendation of our Sa- 
viour's Soul to Gop which their Engliſh Word 
put into his Head, the plain Greek Words are 
only theſe, Halep, its xe cov mTapaFnooper To 
TVvpc jou, literally, Father, into [or in] thy Hands 


1 will depofite my Spirit or Breath; importing 
only our Lord's readineſs to lay down his Life, 


in conſequence of the Command he had received 


from the Father, Jobn x. 18. to lay down his 
Life, that he might take it again. 


The Expreſſion of the dying Martyr Stephen, 


Lord Jeſus, receive my Spirit, Acts vii. 59. is 
much to the ſame Effect, as if he had ſaid, 


Lord Feſus accept (b) the Sacrifice of my Life which 


(2) The learned Author of the Appendix, ſeems, by the 
Paſſages he has cited to explain it, not to underſtand this 
Text as I do. What inclines me to give this Paraphraſe to 
Stephen's Words, is, that the Verb &xpa: with its Com- 
pounds and Derivatives, is of frequent and familiar uſe in 
the Greek Scriptures for that Acceptance with which Al- 
mighty God honours thoſe Sacrifices, Offerings, and Gifts 
which are well pleaſing to him. Of which, among many 
others, theſe Inſtances may be given. Exod.  xxviii. 38. 
TLevif. i. 3, 4. xix. L xxii. 19, 20, 21, 23. 25. 27. 
xxiii. 11. Deut. xxxiti. 11. 16. 23. Fudges xiii. 23. Fob 
viii. 20. Eſalm I. 9. Prov. Xi. 1. XIi. 22. xv. 8. ai. 
lvi. 7. Ix. 7. Jer. vi. 20. Exek. xx. 40, 41. xlui. 27. 
Amos v. 22. Malachi i. 8. 10. 13. ii. 13. Ad, x. 35- 
2 Er. Wi. 17. Pop, w. 18. i.. 4 P 
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J now lay down for thy Sake, If this will not 
ſatisfy Mr. G. but he ſhall till inſiſt that this re- 
ceiving the Spirit of Stepben is to be underſtood 
of the actual receiving of his Soul by Chriſt, we 


| ſhall preſently ſee that this Senſe will carry us far 
beyond the Confines of an intermediate State. 


The next Paſſage which Mr. G. brings in Proof 
of his Doctrine of an intermediate State, is Phil. i. 


223, 24. where St. Paul ſays, I am in a Strait be- 


twixt two, having a deſire to depart and to be with 
Chriſt which is far better : nevertheleſs to abide in 
the Fleſh is. more needful for you (c). 

Here it was. Mr. G's Bufineſs to ſhew, that 


Paul wiſhed to be in an intermediate ſtate of Hap- 


pineſs, ſuch as Mr. G. contends for, and that 
this was what the Apoſtle meant by defiring to 
be with Chrift, But inſtead of entering on this 


Diſquiſition, our Author falls co declaiming on 


the Impropriety of Paul's preferring a flate of 
Inſenſibility for an Interval of ſo many Ages, to 


Life, and Thought, and the Comforts of God's 


Grace on Earth, Sc. All which proves nothing 
but Mr. G's extreme unwillingneſs to engage with 
the rational and judicious Explanation given of 
this and ſome parallel Texts by the Author of 
the Appendix, he would be underſtood to 


oppole. : „ 

| Mr. G. I am afraid, by laying fo great a ſtreſs 
on the Length of the Interval between Death and 
the Reſurrection, intended to lead the Imagina- 
tions of his Audience to ſome frightful Proſpect of 
a long Night of uncomfortable Darkneſs, which 


however indifferent it may be to the Dead, is apt 


to diſquiet the Living with ſome degree of Terror 
and Anxiety. Whereas had he told them, what 


(c) P. 20. | ; | 


| ab}: 
is the honeſt Truth, and what he himſelf has not 
the Courage to diſown, that an inſenſible Clod 
cannot have the leaſt Idea of any Difference be- 
tween the Length of an Interval of Ten thouſand 
Years, and the Length of half a Second of Time; 
or had he only informed them that Paul himſelf 
ſpeaks of the coming of Chriſt, and conſequently 
of the Reſurrection of the Dead, as Events that 
were at band (d), the magic Spell of his Oratory 
had been bioke at once, and his Hearers would 
probably have perceived that this De/ire to depart 
carried Paul not only beyond a ſtate of Inſenſi- 
bility, but even beyond the Pleaſures and Com- 
forts of an intermediate State, 

But let us take our Author in his own \ Way, 
and inquire what he would have us underſtand 
by being with Chriſt, And from this Expreſſion - 
he ſays, We may conclude that good Men in 

this [intermediate] State will, in ſome particular 
« Senſe, be with Chriſt, will be under his con- 
0 tinual Care and Protection, and will even enjoy 
de the Sight of Him, by way of Viſion and Reve- 
e [/ation, as He was made known to Abraham 
* and the old Prophets, though in a much more 
perfect Manner (e).“ 

How cautiouſly and ankle] is this worded, 
in compariſon of what we meet with when Para- 
diſe was under Conſideration ? — But let us put a 
ſhort Queſtion upon this obſcure ſtate of the Caſe. 
Would this, does Mr. G. think, have fatisfied 
St. Paubs Dc fire ? — This ſomething between being 
with and not with Chriſt ? — Between being with 
him in a Viſion, and not in aVifion ? I hardly be- 


(d | Concerning theſe Expreſſions of St. Paul, and the 


1 Apoſtles, ſee Dr. W p- 144, 145. 
3 


(e) derm. P-. 23. | : 
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lieve it would. And if not, we may be under 
the unwelcome Neceſſity of concluding that St. 
Paul, in this Paſſage, expreſſed an earneſt deſire 
to depart and to be conveyed immediately to the 
Region of ſupreme Happineſs in the higheſt Hea- 
ven. For where was Chriſt whea St. Paul was 
in this Strait? Undoubtedly in ;hat Heaven, and 


at the Right Hand of God : a Situation far above ' 
the Happineſs of an intermediate State, as Mr. 


G. himſelf hath teſtified. 
For, ſays Mr. G. our Lord could not con- 
> ſiſtently with Truth tell the Thief that he 
_ * ſhould that Day be with him in the higheſt 
« Heaven, ſince he himſelf was not there in his 
„Human Nature till after his Aſcenſion ( f).” — 
If you aſk, where was he then between his Death 
and his Reſurrection? Mr. G. anſwers, In Pa- 
radiſe, .or an intermediate State, between which 
and the higheſt Heaven there is, according to 
Mr. G. a wide difference in the meaſure and de- 
gree of Felicity appropriated to each. 

One might aſk Mr. G. how he comes to know 


all this? Bur we will put the Queſtion in another 


Form. How came Mr. G. to be fo very clear 
and poſitive concerning Paradiſe when he was 


commenting on Lake xxiii. 43. and ſo myſterious 


and indeterminate upon Phil. i. 23, 24! 


Perhaps the Caſe might be this. The Thief 


muſt either be really and zerally with Chriſt in 
ſome ſtate of conſcious Being, which was zo! the 
ſtate of ſupreme Felicity, and on that very Day 


too when the Promiſe was made, or all that 


Mr. G. was endeavouring to build upon this Text, 
would inevitabiy fail to the Ground, But by 
that time he got within fight of theſe Verſes in 


% Serm. p. 10. 
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Philippians, he began to perceive that if he car- 
ried the like literal Conſtruction to the Caſe of 
St. Paal, he might come to have wo interme- 
diate States upon his Hands, which was by no 
means convenient. And a Coalition of the two 
Caſes upon his avowed Principles was impoſſible. 
For to be with Chriſt before and after his Aſcen- 
ſion, could never be reconciled to any one ſtate of 
Being, but that of ſupreme Happineſs, with which 
Paradiſe | in that caſe, would coincide, and to this 
Coincidence the Promiſe of the penitent Thief 
muſt be accommodated accordingly. | 

What Mr. G. then had to do here, was to 
ſuppoſe the very thing in queſtion; to declaim 
upon the eligibility of an intermediate State, be- 
fore a ſtate of Inſenſibility ; to appear to lay ſome- 
thing to the poſitive Part of the Apoſtle's Deſire, 
while he really ſaid nothing; and by a Cloud of 
unmeaning Words to prevent us from perceiving 
that the Apoſtle might deſire ſomething more 
eligible than either of the States he had been 
comparing together. 

1 have now only to obſerve farther, that if 
Stephen's dying Addreſs to Chriſt, As vii. 59 
be underſtood as a Petition, that his Soul might 
be received by Chriſt and continue with him, as 
Mr. G. explains it, His Caſe will be incumbered 
with the very ſame Difficuities that intangle that 
of St. Paul. And whatever Solution may be 
found to reconcile one of them to Mr. G's Doc- 
trine of an intermediate State, will likewiſe diſ- 
engage the other. And there, for the preſent, 
we leave them both. 

Thus have we gone through all Mr. G's Scrip- 
ſure-Proofs of an intermediate ſtate of Happineſs or 
Miſery, between Death and Reſurrection. Whether 
he has proved his Point, we are not to pronounce. 


But 
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But there is one thing of which we apprehend 
many of the Readers of his Sermon may have 
taken ſome particular Notice. And that is, that 
all theſe Proots relate to an intermediate ſtate of 
Happineſs only, ſave one in the Parable of the 
Rich Man and Lazarus, which not agreeing with 
the Notion of a Seu! in a ſtate of Separation from 
the Bogy, is immediately evaporated into Figure 

and Scenery, | | | 
To ſupply this Defect, Mr. G. propoſes that 
we ſhould infcr an intermediate ſtate of Miſery 
from an intermediate ſtate of Happineſs, by way 
of Analogy, or Parity of Reaſon : In which pro- 
poſal I, tor my own Part, ſhall be very ready to 
oblige him, if Mr, G. will produce any one Text 
of Scripture in which either a probable Reaſon. of 
or any good Uſe is aſſigned for an intermediate 
ſtate of Happineſs 3 nay, I think I may venture 
to make the ſame Promile in caſe Mr. G. can only 
invent ſuch a Reaſon or Uſe which ſhall be per- 
fectly conſiſtent with, and is not already aſſigned 
for and appropriated to a future ſtate of Rewards 
at the Reſurrection of the Juſt,. Such a Reaſon, _ 
or ſuch an Uſe (which would take in the Circum- 
ſtances of all good Men) being once aſſigned, 
we might poſſibly. have ſome Groundwork where- 
on to frame an analogical Argument for an inter- 
mediate ſtate of Miſery for the Wicked. Bur 
while no ſuch general Reaſon or general Utility 
can be found for an intermediate ſtate of Hap- 


pineſs, the Proofs brought by Mr. G. (even if 


we could poſſibly allow them to be Proofs of the 
Fact) would only relate to a few Caſes ſpecial and 
peculiar to the Parties reſpectively concerned, and 
reſolvable only into the good Pleaſure of God, with- - 
out any ſhadow of a Reaſon but what is hidden in 
the impenetrable Depths of Eis ſecret Counſels. 

| And 
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And upon ſuch Reaſon or Reaſons who can pre- 
tend to frame Analogies? 
It might have been reaſonably expected that 
ſomething ſhould have been ſaid in a Diſcourſe 
on this Subject, to thoſe Texts which ſeem to bear 
the hardeſt on the Doctrine of an intermediate 
Rate of Happineſs or Miſery for the human Soul 
in a ſtate of Separation from the Body. This 
Mr. G. declines, on the pretence that neither the 
Nature nor the Limits of a Sermon would admit 
of it. But ſurely the Plan of a Sermon, as well as 
of any other Diſcourſe, is in the Author's own 
Power; and as the adverſe Party had brought 
a formidable number of Scriptures to ſupport his 
Opinion, and had moreover pleaded that the 
whole Tenor of the Goſpel-Revelation runs in the 
ſame ſtrain, the conſideration of ſix or ſeven 
_ detached Texts, which ſeem to have a ſound the 
contrary way, can never be ſuppoſed to anſwer 
the End of a full and effectual Confutation of 

him. 

Indeed Mr. G. has furniſhed his Diſciples with 
an Obſervation which, he thinks, will obviate 
the Force of moſt of the Concluſions drawn from 
Scripture in favour of the Opinion of the Soul's 
Neeping from Death to the Reſurrection. And 
that Obſervation is, that Man, being a Per- 
„ ſon compounded of two different Natures — 


en it is no wonder that the Scriptures, when the 


are ſpeaking of the ſtate of the Dead, ſhould 
£ ſometimes affirm ſuch things of the whole Man, 
« as are only applicable to one part of him, viz. 
his Body (g).“ By which, I ſuppoſe, Mr. G. 
mear's, that when the Scriptures ſpeak of dead 


and dying Men as Seeping, falling afleep, &c. they 


A 


{g) Serm. p. 24, 25 
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are to be underſtood only of the Sleep of the 
| Body. 


Now if the Scriptures had been as explicit con- 
cerning theſe two different Natures in Man, as 


Mr. G. is, we might have admitted the Truth 


and Propriety of his Obſervation with leſs re- 


luctance; but as we cannot find any ſuch diſtinc- 


tion as this ſo much as hinted at; or that, when 


the Scriptures ſpeak of a Man's ſleeping in Death, 
they ever make the leaſt mention of any part of 


him being awake, we juſtly ſuſpect the Obſer- 
vation 1s not well grounded. In the mean time 
there | 15 an Obſervation on the other hand, which 
1s ſufficiently notorious to every Reader of the 


Scriptures, namely, that the Words capt, owpa, 


uxn, meu, &c. Which, according to the po- 


pular Notion of Man, are ſuppoſed to denote 


but one part of him, are not only ſometimes, but 
very frequently uſed promiſcuouſly to deſcribe the 


whole Compound Man, whether living or dead. 


Mr. G's concluding Reflections, which ſtand in 
the place of Inferences, are the next things to be 


conſidered. 


« He ſays firſt, that it appears from what he 


Ys has guid how falſe and groundleſs the 


* popiſh Doctrine of Purgatory is, which, he 


* obſerves, is as effectually confuted by his Doc- 


« trine, as by the contrary Opinion (g).“ 
That's much indeed. The Doctrine of no 
intermediate State at all, admits not of the leaſt 
pretence for a Purgatory, or any other popiſh 
Bubble of that ſort, by not leaving one Saint in 
Paradiſe to be prayed to, nor one Sinner in the 
lower Regions to be prayed for. Whereas an 
actual intermediate State, and that too proved 


(>) P. 25, 26. 
| from 
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from Scripture, but where no preciſe Nature or 
Deg rees of Happineſs or Miſery are aſcertained in 


8 or elſewhere, [See Serm. p. 22.] leaves 


Room for all that the wild Fancies and Inven- 
tions of Men can poſſibly imagine concerning the 


Circumſtances of ſuch a State. 
Well, but his Reaſon. * Becauſe, ſays Mr. 
E. ſuch tormenting Fires (as Purgatory ſup- 


* poſes) are no lels incompatible. with a State of 


« Happineſs immediately following Death, than 
* with a State of downright Inſenſibility. „ 


But what then? Has not Mr. G. his inter- 


mediate State of Miſery as well as Happineſs, 


« where the Wicked are inceſſantly tormented, 


« H.? With this Diſadvantage indeed on 
the Part of Mr. G. that whereas the Papiſt makes 
his intermediate Torment a Means of Purgation, 
and of introducing his Sinner to final Pardon and 
Peace, and fo has a plauſible Uſe for it ; Mr. G. 
torments his Souls without any Sort of Utility 
either to themſelves or others, even for the mere 
ſake of tormenting them. And all this not on- 
ly tor a long Interval of many Ages, but before 
their Cauſe is determined or even heard, For 
he himſelf ſays, that theſe miſerable Souls ſhall 
not be doomed to their final Fate (and conſe- 
quently not tried or convicted) till the laſt 
Day (i). 

In the mean Time, be it noted that Mr. 
G's Doctrine leaves the Papiſts in full and quiet 
Poſſeſſion of all their interceding Saints; and tho? 


perhaps it might be a diſputable Point between 


him and . in what particular Manſions of Fe- 
hcity Peter and Paul have their Reſidence ; yet, 
being, —_— to Mr. G. with Chriſt in ſome 


(i) P. 24. 
particular 


L 83] 
Particular Senſe, and even enjoying the Sight of 
Him, the Papiſts will take leave to conclude that 

they are in ſome particular Senſe with the Father 


too; and conſequently in a ſufficient Capacity 


to offer up their Petitions to the Throne of 
Grace. „ 
And here it may be proper to declare, that if 
it were only for the ſake of this great Corruption 
of the Chriſtian Doctrine of one Mediator, I 


ſhould not be one of thoſe who draw the Con- 


cluſion mentioned in Mr. G's ſecond Reflection: 
Namely, that it is a Point of no Conſequence 
& which of the two Doctrines be received as the 
true one; the Doctrine of the Sermon, or 
the Doctrine of the Appendix. The very Vitals 
of Popery chiefly ſubſiſt by tliis Doctrine of an 
intermediate State, Take away this Doctrine, 
and you lay the grand Fabrick of that Church 
in Ruins. If you leave it with them, and eſpe- 
cially if you leave it upon a Scriptural Founda- 
tion, you will find your Difficulties greatly in- 
creaſed whenever you attempt to demoliſh what 
they think fit to build upon it, be it ever fo ri- 


diculous or extravagant. One need go no farther 


than this very Sermon for an Inſtance. What a 
miſerably trifling Confutation of Purgatory is 
here! An intermediate State of Torments can- 
not be an intermediate State of Happineſs! Why 
no, I ſuppoſe the Papiſts themſelves will not pre- 


tend to it. But if an intermediate State of Tor- 


ments may not be inferd from an intermediate 
State of Happineſs, what becomes of Mr. G's 
Analogy and Parity of Reaſon ? And then again, 
as Mr. G. has furniſhed his intermediate State of 


Happineſs with certain Portions of Divine Grace, 


let him put it to what Uſe he picaſes, He will 
leave the Papiſts at Liberty to find ſomething ana- 


logous * 


* 
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 bogous to it for an intermediate State of Miſery. 
And when to this it is added that no Lights are 


given in Scripture concerning the preciſe Nature 


and Degrees cf Happineſs and Miſery in this 
State, but that Men are left to circumſtantiate the 
general Fact ſuppoſed to be revealed in the Scrip- 
ture, according to their own Fancies and Imagi- 
nations, Mr. G. will find that Purgatory, Saint- 
worſhip, Tranſmigration, and a thouſand other 
Fooleries will ſtick to his Syſtem like the Le- 
proſy; and are never to be wholly diſcarded but 


by renouncing the Syſtem itſelf (4). 
1 _ Mr. 


lt is but Juſtice to obſerve that this Reflection con- 
cerns Mr. G. only in common with other Writers on the 
Subject. Biſhop Burnet in particular is greatly embaraſſed 

between his Endeavours to get rid of a Purgatory, and to 
retain an intermediate State, Upon the 22d Article he ſays, 
“The Scripture ſpeaks to us of v9 States after this Life 
« everlaſting Happineſs for good Men, and everlaſting Pu- 
* niſhment for the Wicked without the leaſt Hint of any 
< middle State after Death, for Men too good to be damned, 
but not good enough to be immediately ſaved.” And 
yet in the very next Page we are told that, © ſome, zpon 
« wery good Grounds, have though* that the Bleſſed, though 
« admitted to Happineſs immediately upon their Death, 
yet were not ſo compleatly happy as they ſhall be after 
« the Reſurrection. Theſe probable Grounds, are two or 
three Texts of Scripture to which he juſt before refers. Here 
then we have a 7hird State after Death, which, though not 
preciſely the middle State his Lordſhip would avoid, is ſurely 
4 midale State between this preſent Life and ever/afting Hap- 
pineſs, of which no ſatisfactory Account can be given, un- 
leſs you will ſuppoſe theſe Blęſed not good enough to be 
immediately ſaved; (for Salvation and eternal Life or ever- 


laſting Happineſs are in the N. I. equivalent Terms ;) a 


Notion, which, as we have ſeen, will equally favour a popiſh 
Purgatory. But however the good Biſhop makes us ample 
Amends in what follows: And in this, ſays he, there 
« aroſe a Diverſity of Opinions, which is very natural to 
« all who will go and form Syflems out of ſome general 


«. Hints.“ Of taeſe Syſtems he proceeds to give a parti- 
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Mr. G. and I are here ſo far of the ſame Side, 
that he thinks it of Conſequence too that one of 


_ theſe Opinions ſhould: be eſpouſed rather than 


the other, tho? he as good as acknowledges, that 
* on the Philoſophical State of either Doctrine, 
* the Moment of our Death and that of our 
5 entring on Reward or Puniſhment, will be 
« immediately connected.“ | 


For what Reaſon then, does the Reader ima- 


gine, may Mr. G. think it of Conſequence to 


adhere to his Side of the Queition ? Why, “be- 
© cauſe it is the Side to which the Imaginations 
of the People incline, and becauſe the Beha- 
© viour of the People is much more influenced 


* by the Workings of their Imaginations, than 


* by the real Nature of Things; ſo that no Rea- 
* ſon, no Philoſophy (he might if he had pleaſed 


© have added, no Scripture) will prevail on 
„ them to conſider two Things as alike indiffer- 
<* ent, which their Imaginations repreſent to them 
« as of very unequal Importance (J).“ 


So then the Doctrine of an intermediate State 


1s of Conſequence, becauſe the Populace imagine 
it to be the true Doctrine, and when they take ſuch 
Fancies into their Heads, ſeeing that no Reaſon, 
no. Philoſophy, no Scripture' will convince them, 
you muſt make what you can of their Inagina- 


tions, humour them in their Notions, and try what 


Influence you can have with them that Way. 
Miſerable State of Things, when theſe become 


the Maxims of Chriſtian Teachers! when the 


cular Detail ; whence we learn how naturally, when the 


Trap-door of an intermediate State was once. opened, 

Men drop'd into Purgatories of various Kinds and De- 

nominations.— See Burnet's Expo}. xxxix. Art. Edit. Folio. 

P- 220, 221, 222. | 
Sem. p. 26, 27. | ; 
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Miniſters of Him who came to bear witneſs uno 
the Truth, and to ſet all Men free by the Light 


of it, are obliged to put this Light under a Buſſiel, 
left it ſhould offend the vitiated Optics of Men 
uſed to fit iv Darkneſs, and when they who 
ſhould be the Light of the World themſelves are 
forced to ſteer their own Courſe by the Glimmer- 
ings of other Men's Imaginations ! | 


And yet this Expedience of humouring the 


People, is, I'm afraid, the very beſt Plea that Pro- 


teſtant Churches have to offer for declining to re- 


view their old Syſtems, and to caſt out of them 
all Things that offend, and which upon Exami- 
nation ſhould be found to be in no good Agree- 
ment with the written Word. *Tis dangerous, 


they ſay, to unſettle Mens Minds, and divert 


them from the Paths wherein they have been ac- 
cuſtomed to walk. But why was not this a Con- 
ſideration with our Saviour and his Apoſtles at 
the firſt planting of Chriſtianity ? What Re- 
ſpect do they appear to have paid to Mens ancient 

)pinions and Prejudices when they were found 
to deviate from the Truth? Or what Danger do 
they ſeem to have apprehended in bringing Men 
out of Bondage and Darkneſs into the Regions of 
Light and Liberty? And let me add to this, 


that if this mean puſillanimous Complaiſance for 
the Imaginalions of the People had prevailed in 


theſe Kingdoms above the Love of Truth, about 


two hundred Years ago, the Church of Rome 


had ſtill ſtood where the Church of England does 


now, and might have defended every Error and 
every Corruption we charge upon her by this 


very Inexpedienee of unſettling Mens Minds, 
with the ſame Pertinence and Propriety, and 
much greater Conſiſtency with themſelves, than 
Proteſtants can alledge it in any Caſe, M 
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And now I have mentioned the Church, ic 
comes into my Head to put a Queſtion to Mr. G. 
viz. Upon what Sand he calls the Doctrine of 
an intermediate State, the Doctrine of our Church ? 
If the Doctrine be true and agreeable to the Scrip- 
tures, he may do well enough to efabliſp it him- 
felf as he propoſes, at his Entrance upon his Sub- 
ct. But I cannot find that it is a Doctrine al- 
ready t abliſbed in the Church of England. 

The Articles of Religion ſet forth in the Reign 
of K. Edward VI, were in Number 42 ; of which 
the 40th ran thus: 

They who maintain that the Souls of Men 
« deceaſed do either ſleep without any Manner of 
« Senſe to the Day of Judgment, or affirm that 
« they die together with the Body, and ſhall be 
* ratſed therewith at the laſt Day, do wholly 
& differ from the right Faith and orthodox Be- 
* Jef which is delivered to us in the Holy Scrip- 
«ar 

When the Articles were reviſed in the Reign of 
Queen Eſzabeth, and reduced to 39, this was 
one of thoſe that were drop'd. A certain Sign 
that the Church had then altered her Opinion in 
this Matter, and no longer thought the Doctrine 
controverted by Mr. G. did wholly differ from 
«« the right Faith and orthodox Belief delivered 
jn the Scriptures.” 

As to the Paſſage in the Burial. Office, which 
affirms that the Souls of the Faithful after they 
<« are delivered from the Burden of the Fleſh, 
<« are with God in Joy and Felicity,” we muſt 
take leave to diſpute Mr. G's Claim to it. When 
it is conſidered that St. Paul, ſpeaking of the 
State of Man after the Reſurrection, ſays that 

Fleſp and Blood cannot inherit the 3 of 
* 


[33] 
Ged(m), and that the ſame Apoſtle plainly intimates 
that the ſame Period is alotted for the Faithful's 
being taken to, and continuing with the Lord (u), 
without mentioning any other; we cannot but 
think it far more likely that the Compilers of 
this Service ſhould have theſe plain Scriptures in 
their Eye when they pen'd theſe Expreſſions, 
than. any rambling Notions of an intermediate 
State. This however we are ſure of, that Mr, 
G. has made the Church ſay what ſhe really does 
not; namely, that this Foy and Felicity are diſ- 
tinct things from the perfect Conſummation and 
Bliſs, ſhe mentions afterwards. 


Where to look for more of the Church's Doc- 


trine on this Head I know not, except in the Ho- 
milies; and with any thing on this Subject from 
thence I ſuppoſe we ſhall hardly be preſſed. How-. 
ever if I ſhould be miſtaken, when any Doctrine 
there delivered ſhall make its Appearance in Fa- 
vour of the adverſe Party, we hope we ſhall have 
Leave to recruit in the ſame Quarter, and have 
no Fear of meeting at leaſt with equal Succeſs. _ 
After all, I hope none of us take the Church 
of England to be infallible. Jokers indeed have 
been apt to ſay ſhe is always in the Right : But 
on this Article, I have the Satisfaction to in- 
form the Reader that ſhe is not even explicit. So 
that if he can but prevail with his own Inagina- 
tion, He may betake himſelf to his Bible with all 
Courage, and form his Opinion of this Point 
without any Fear of departing from the ortho- 
dox Doctrine of the Church of England, which 
way ſoever he ſhall find Reaſon to determine the 


Queſtion. 


n] 1 Cor. xv. 56. () 1 The, iv. 17. 


But 
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But it was not enough for Mr. G. to overawe 
his Audience with the Authority of the Chyrch, 
without the Addition of that dirty Piece of Au- 
thor- craft of ſtigmatizing the Doctrine he did 
not like with an heretical By-word. The 
« Doctrine is maintained by the Socinians,“ ſays 
he. — Why aye— and by the At hanaſians too, as 
I could ſhew him to his Satisfaction. So far 
then the Heretics and the Orthodox are upon a 
Level. „ 

But does he mean that this is one of the Te- 
nets of the Body of the Socinians, and neceſſarily 
connected with their avowed Syſtem ? So indeed it 
was objected to them by the Faculty of Divinity 
at Leyden, as likewiſe that they denied the Reſur- 
rection of the Wicked, But both theſe one of 
their Apologiſts declared to be Calumnies, and 
appealed to a Vindication of the Confeſſion of 
their Faith, which was acknowledged for an au- 
thentic Account of their Doctrine by the whole 
Sect (0), | 
Had Mr. G. given himſelf the leaſt Concern 
to be informed concerning the Principles either of 
profeſſed Socinians, or of thoſe learned Men to 
whom Socinianiſm hath been imputed by their 
ſplenetic Adverſaries, he might eaſily have ſeen the 
Impropriety of his ridiculous Inſinuation. 


(o) Bayle's Di. Article Socinus. Rem. L. cit. 62. 63. 
This Apologiſt's Creed concerning the Soul, is expreſſed 
in theſe Words: Quis non cupiat animas etiam corporibus ca- 
rentes wiwvere, agere, intelligere ; Dei conſpectu el gaudiis cœleſc 
tibus perfrui; pro nobis, in corpore adhuc, tanguam in carcere 
agentibus, Deum orare, noſtrigue curam gerere? Quis non pe- 
dibus in hanc Sententiam eat? Here then we have a Sos 
nian, the working of whoſe I[mazination is full as favourable 
to an intermediate State as Mr. G. himſelf could wiſh. 


Among 
7 
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Among the latter was the great and good 


Archbiſhop Tillotſon, whoſe Sermon upon the 
Eternity of Hell-Torments derived upon him the 
Title of Socinian from the —— of thoſe Days: 


nor indeed was it to be denied that the Opinion 
eſpouſed by the Archbiſhop in that Sermon was 


ſtrenuouſly maintained by Sociuus and his whole 


Party. But then on the other hand, who more 
zealous for the natural Immortality, and conſe- 


quently the ſeparate Exiſtence of the Soul? Who 
more averſe to, or more ready to confute the 
Doctrine of the Souls ſleeping between Death and 
the Reſurrection than Archbiſhop Tillotſon ? _ 


If Mr. G. meant nothing more by this cas” 


Aſſertion than to pay a Compliment to one or 
both of the Gentlemen whoſe Opinions cancern- 
ing an intermediate State appear in the Appendix 


ſo often mentioned, by way of recommending 


them to the Civilities of the Mob; I cannot 


commend his Forecaſt any more than his Tem- 


per or his Candour. | 

The common People are apt to take the Mea- 
ſure of their Prejudices for or againſt particular 
Perſons from the Eſteem and Repute ſuch Perſons 


are in with ſuch of their Superiors as are by pub- 
lic Authority ſet in the Seat of Judgment, and 


upon whom they will think they may, for that 
Reaſon, ſafely depend. . 
When therefore it comes to be underſtood (as 
it ealily may by any Man upon a very little In- 
quiry) that theſe two excellent Perſons (who ne- 


ver took any Pains that I can hear of to conceal 
their peculiar Opinions) have had all the Marks 


of Honour and Eſteem beſtowed upon them by 
the moſt venerable Characters in our eſtabliſhed 
Church, which are conſiſtent with their reſpective 
Situations z not to mention the particular and 
. perſonal 
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perſonal Virtues by which their intrinſic Merit is 
aſcertained, among all thoſe who have the Hap- 
pineſs of a nearer Acquaintance with them; 
when theſe Things, 1 ſay, come to be known and 
underſtood, and Mr. G's Reflection is brought 
into Contraſt with this high Degree of public 
Eſtimation, what will the reaſonable Part of 
Mankind conclude from the whole State of the 
Caſe? Certainly either that theſe worthy Per- 
ſons are no Soctnians, or that Soctnianiſm is in it» 
ſelf a very innocent Thing, and may be conſiſt- 
ent with the higheſt Degrees of Piety, Learn- 
ing, perſonal Integrity, good Senſe, Uſefulneſs, 
and, in one Word, with every Thing which con- 
tributes to finiſh the Character of a truly Chri- 
tian Divine. | 
Theſe Things conſidered, it behoves us, I think; 
in Prudence to be extremely cautious upon whom 
we caſt theſe Imputations, if it was only for the 
ſake of our common Orthodoxy, But indeed it is 
not from ſuch Conſiderations as theſe alone, that 
I would if I could diſcredit the infamous Prac- 
tice (ſo common among the Small- craft of con- 
troverſial Writers) of branding Men with theſe 
invidious Names of Arian and Socinian. 
For pray how'come theſe to be Terms of Re- 
proach ? Only becauſe the Church, to which you 
have the good Luck to belong, has procured a 
different Syſtem to be eſtabliſhed by Law. You 
cannot be ignorant that the Arian and Socinian 
are as firmly perſuaded that your Principles are 
void of any Foundation in the Scriptures, as you 
can poſſibly be that theirs are ſo; and if either 
their Intereſt or their Numbers had been ſuffi- 
cient to intitle them to the Favour of the Ma- 
giſtrate when the Forms 8 Religion were ſettled 
| Al 
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at the Reformation (p), perhaps by this Time 
the Names of Athanafian and Trinitarian had 
been as diſreputable as Arian and Socinian are 
now. | 


When the Papiſt calls you, who are a Proteſ- 


tant, an Heretic, does he prove his Point? Do 
you think he advances one Step towards it? No, 
you laugh at him; and here in Britain you may 
ſafely do it, But if he were to call you ſo in 
Spain or Portugal, tho' he could only prove you 
a Proteſtant, he would perhaps, in certain Cir- 
cumſtances, frighten you ſufficiently, Would 
then his Cauſe gain any real Merit by being un- 
der the Protection of the ſecular Arm? or would 


you think his taking this Advantage, either fair 
or generous? And is it more fair or more ge- 


nerous in you to call your Adverſary Arian or 
Socinian in England? Can you confute him out 
of the Scriptures, the common Authority to 
which you both appeal? If you can, take your 
Satisfaction in good Time. You have no occa- 
ſion for any other Weapon, If you cannot, 
there is no more Argument, Reaſon, Chriſtia- 
nity, common Civility, or common Senſe in call- 
ing a Man Arian or Socinian in order to render 
him obnoxious to the Rulers of the Church of 
England, than there is in the fanguinary Papiſt's 
calling you an Heretic in order to expoſe you to the 
horrid Crueities of a popiſh Inquiſition, Tis the 
ſame Spirit, I fear, that inſtigates in both Caſes. 
Theſe Inſults are inexcuſable in Writers of any 
Claſs. But moſt of all in thoſe, who take Re- 


(p) To prevent Cavils, it may be juſt neceſſary to ob- 
ſerve that Sociuus, tho' he had not begun to figure at the 
Time of our Egli Reformation, only gave a Patronymic to 
a Collection of Opinions which had been ſeverally main- 
tained by various Heretics long before. 


fuge 
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fuge in this bluſtering Abuſe to ſcreen their own 
Weakneſs from the Obſervation of their Parti- 


zans. This, I'm afraid, might in ſome Meaſure 


be Mr. G's Caſe. And as he had it in his Power, 
and ſhould in Modeſty have made it his Choice 
to decline all Attempts to clear up a Point, which 
even his very Friends muſt acknowledge he nei- 
ther could manage, nor ſufficiently underſtood 3 

His Raſhneſs and Petulance in treating two emi. 
nent and unexceptionable Men with ſo much 


Scorn in ſome Inſtances, and with ſo invidious 


and groundleſs an Ioſinuation in this we have juſt 
been conſidering, will, it is hoped, afford ſome A- 
pology for the Freedoms taken with him in theſe 
Papers; for which indeed ſo much could not 
have been ſaid, had he entered the Liſts with 
more Candour and leſs Self. ſufficiency, tho? with 
no better Appointments than this very ſuperficial 
Performance exhibits, 
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REMARKS upon a Letter in the Gentleman's 
Magazine for April, 1756. Page 173. 


Y Buſineſs with the Writer of this Letter, 
who calls himſelf F. Ties, is not to exa- 
mine his philoſophical Arguments for a ſeparate 
Exiſtence of the Soul taken from the Nature of 
Time, Sc. The Conſideration of theſe I leave 
to the Gentleman who gave Occaſion to them, 
and who ſeems to be well qualified to do Juſtice to 
the Subject. I ſhall only conſider the Proofs 
brought by Mr. Ties from the Scriptures in Be- 
half of his Opinion, which he allows ought to be 
deciſive, ſave only in the Caſe of the cleareſt De- 
monſtration to the contrary, | 

What kind of Demonſtration Mr. Ties would 
be willing to admit in Contradiction to the Scrip- 
tures he hath not ſaid. If the Scriptures deter- 
mine a Point of this Nature, I ſhould think it in 
vain to have Recourſe to metaphyſical Principles, 
or to rely upon any Deductions from thoſe, tho 
ever ſo demonſtrative in a logical Way, for Want 
of ſufficient Data concerning the Nature, Sub- 
ſtance, Powers, and Capacities of the human 
Soul conſidered as a Principle diftin& from and 
independent of the Body. Theſe it will ever be 
impoſſible for us to ſettle otherwiſe than by the 
Knowledge of the actual Operations of the Soul in 
| ſuch a State of Independency, which no Man will 
pretend to on this Side the Grave. The Demon- 
ſtration then, IT ſuppoſe, Mr. Ties may refer to, 
is intuitive Demonſtration, which, as it cannot be 
had till we have paſſed through a State of Death 
Aexcept by ſome ſuch extraordinary Genius as wm 
0 


tw © 
of Mr. Pope (q)) we may as well allow the Scrip- 
tures to decide the Queſtion for the preſent with- 
out any reſtriction whatſoever. And thither let 
Us g. | x 

S. Paul has ſaid, 2 Cor. v. 1. For we know 

that if our earthly Houſe of this Tabernacle were diſ- 
' ſolved, we have a Building of God, an Houſe not 
made with Hands, elernal in ihe Heavens. 

Mr. Ties allows that the Houſe not made with 
Hands, eternal in the Heavens, is not to be re- 
ceived till the Reſurrection; “ yet, ſays he, St. 
4 Paul muſt have been very far from meanin 
that the Reſurrection of his Body would be 
„immediately after his Death, ſince (in the eighth 
« Verſe of this ſame Chapter) he expreſſes his 
« Expectation both of the Exiſtence and Activity 
of his Soul in a ſeparate State. We are con- 
* fident (ſays he) and willing rather to be abſent 
&« from the Body and preſent with the Lord.“ 

But whatever St. Paul might mean in the firſt 

Verſe he was very far from meaning in the 8th 
any ſuch Thing as Mr, T. aſcribes to him. Go 
back to the 6th Verſe, and take the Context fair- 
ly along with you, and you will eafily perceive 

the Apoſtle is there ſpeaking of »o ſeparate State, 
nor of any State after Death ; but of a State of 
walking by Faith, and a State of walking by Sight 
before Death. 
Therefore, ſays he (verſe 6th) we are always 
confident, knowing that while we are at home in the 
Body we are abſent from the Lord. Now, if by 
being at home in the Body, the Apoſtle meant the 
_ continuance of his natural Life, as that is oppoſed 


— 


5 In his more ſerious Hours he uſed to ſay— That he 
was certain of its Immortality that he ſeem'd to feel it as 
it were withig him by intuition. Pope's Works, vol. iv. 
P- 34+ 1 | 


___ 


| 
| 
| 
| 
! 


qi „„ 
to a ſtate of Death, what occaſion for all this 
Confidence and all this Knowledge ? For who does 
not know, or who may not be confident, that to 


be preſent in this Life, is to be abſent from 


another? Bur, ſays the Apoſtle,” the reaſon of 
this our Confidence and Knowledge is, that we 
walk by Faith, and not by Sight (verſe 7th.) This 
is ſome thing; and ſhews the Apoſtle's Meaning 


to be, that while Men live in the Body as if they 


were at home in it, or in other Words, walk 
Sight, they are, in every Senſe, abſent from the 

Lord. T7 
But this was not the Cafe with bim and his 
Fellow-chrittians, for they walked by Faith; and 
in that Faith were ſo ſtedfaſt, ſo well confirmed, 
ſo confident that (verſe 8th) they were (not 


: | willing, but) well pleaſed (evIoxypmey) rather exdnun- 
Ea ex lou owualos, to be travelling from the Body, 


i. e. to be Aliens or Pilgrims in reſpect of bodily 
Enjoyments 3. X& EVOnnT XL po Toy XUpIOV — 10 be 
going homewards to, or towards the Lord (q). | 
Here then we ſee that Paul is diſcourſing of 
#10. State after Death, but of his ſpiritual Life on 


| Earth; and is indeed ſpeaking the ſame Language 


(with a ſmall variation of the Metaphor) as when 
he and his Fellow-Apoftles talk of Chriſtians 
walking not after the Fleſh but after the Spirit — of 
being crucified unio the World — crucified with 
Chriſt — but alive unto God through Chriſt — of 
crucifying the Fleſh with the Affections and Luſts — 
of abſtaining from fleſhly Luſts which war againſt 
the Soul, as being Strangers and Pilgrims with 
reſpe& to the Body, Sc. 


() Hæc duo verba &3yporilss, Exinorper, hic (vis. v. 6,) 
cammorationem denotant': at v. 8 ubi commutantur, pro- 
fectionem, ſays Bengelius, Gnom. in loc. 


If 
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If this does not ſatisfy Mr. Ties, it will be Pp 


cumbent upon him to make this 8th Verſe con- 
ſiſtent with what follows; for the Context does 
not end here, but goes on thus, v. 9. 1 

WHEREFORE We labour (Qioriuorutda) that 


whether preſent (681poules) or abſent (exdnpoviles) 


we may be accepted of bim; i. e. of the Lord. 
Now nothing is more manifeſt in the Scriptures, 
of the New Teſtament, than that between Death 
and the Reſurrection is no ſtate of Labour, Bleſſed 
are the dead which die in the Lord, — for they reſt 
from their Labours. But, according to the Apoſtle, 
he /aboured, being abſent as well as preſent. 
And, therefore, if we are to underſtand exdn- 
pazvles in this gth Verſe, of Souls in a ſtate of Se- 
paration from the Body, (as we needs muſt, if 
exdnpnoos tx Ts owpalos, yv, 8, mean a natural 
Death or departure out of the Body) we ſhall have 
Souls in an intermediate ſtate of Probation ; Souls in 
a ſeparate State contending with Earneſtneſs and 
Ambition to render themſelves acceptable to Gop 
and by what means? Why, by Labours and Endea- 
vours of which no Account will be taken, or any In- 
quiry made, For, as it follows immediately, the 
Deeds for which every one ſhall receive his Recom- 
N are thoſe only which are done in the Body, 
s it poſſible to make the Apoſtle conſiſtent with 
the Tenor of other Scriptures, or even with him- 
ſelf, upon this Interpretation of Mr. Tres ? 

But if you go along with Paul in the uſe of 
his Metaphor, you will have a natural, eaſy Senſe, 
not only conſiſtent with, but clearly reſulting 
from the drift of his Diſcourſe in the foregoing 
part of the Chapter, to this effect. 

« Wherefore we labour that whether preſent (ſo- 
„ journing in the Body, according to the Eye of 
«6 Senſe) or abſent (on our Pilgrimage to our 


continuing 
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© continuing City, according to the Eye of Faith) 
« wwe may be accepted with him (well pleaſing to 
* him.) For (after all, we are fo far concerned 
« with the Body, that) we muſt all appear before 
the Judgment Seat of Chriſt to receive the things 
« done in (or through, i. e. by the Inſtrumenta- 
c lity of) the Body: according to what every one 
. Halb done, whether it be good or bad.” v. 10, 

Mr. Ties will now perceive, that this 8ch Verſe 
will not help him out of the Difficulty laid upon 
his Hypotheſis in the firſt, He diſcovers, in- 
deed, an inclinition to accommodate the firſt 
Verſe to the Notion of a ſeparate State of the 
Soul, by a Paraphraſe which leaves room for 
femething between Death and the Reſurrection. 
We will not differ with him concerning the Ac- 
curacy of his Paraphraſe, but will ſuppoſe the 
Corinthians to have underſtood Sr. Paul as Mr. T. 
does, and thereupon to have aſked him this 
Queſtion, ** We have now an earthly Houſe or 
« Tabernacle of Fleſh, and you tell us that at 
ce the general Reſurrection we ſhall have a buildin 
« of God eternal in the Heavens: But what ſhall 
« we have in the mean Time? „Why nothing. 
« (muſt the Apoſtle have anſwered 3) you muſt 
ce be naked and wncloathed till you receive your 
4 Reſurrection- Body. A Circumſtance by no 
means deſirable, as the Apoſtle himſelf acknow- 
Jedges (v. 4.) be the mortal Body ever ſo great 
an Incumbrance : And, indeed, he excludes the 
very Suppoſition of ſuch an uncloathed State, by 
intimating that Mortality ſhall not be ſwallowed up 
/ Life, till the Reſurrection-Body is put on. 
Theſe Conſiderations may likewiſe ſerve to re- 
concile Mr. Ties to T. F.'s Interpretation of Heb, 
ix. 27. namely, that nothing, no active perci- 
pient ſtate of the Soul ſhall intervene between 
. Death 
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Death and the Reſurrection. His Objection to 
it indeed is little more than a quibble upon the 
Word immediately. Allow for the interval of 
Sleep between Death and Judgment, and all Mr. 
T's Criticiſm on the Word i comes to nothing; 
Theſe are critical Niceties of no great Significance. 


N queſtion before us muſt receive its deciſion. 


from the current Doctrine of the Goſpel. If Paul 
did not write this Epiſtle to the Hebrews him- 
ſelf, we know it was written by ſomebody who 
caught the ſame Doctrine, and is as conſiſtent 
with Paul as Paul is with himſelf. = _ 

Mr. Ties having allowed that the Death de- 
nounced upon Man at the Fall was not eternal 
Puniſhment, we have no occafion to go along 
with him into his Refinements on the Caſe of- 
Adam; or to enter with him into Diſquifitions, 
in which we think it impoſſible for him either to 
give or receive Satisfaction. Tis ſufficient for 
us that the Puniſhment denounced upon our firſt 
Parents 1s Death, a State; which if there are any 
Rules to fix the Signification of Words, is as 
different from a ſtate of A#Zivity and Perception, 
as Darkneſs is from Light. 

But, ſays this Gentleman, a ftate of Inſen- 
1 ſibility 3 is not a ſtate of Puniſhment 3 Adam, 
c upon the Suppoſition that the moment of his 
% Death and the moment of his Refurrection 
c would appear to him the ſame, would be en- 
6 tirely inſenſible of his Puniſnment till it was 
e over, c. 

Mr. Ties then it ſeems makes no account of the 
Accidents of Mortality; the Pain, Sickneſs and 
Sorrow to which Adam became liable, in conſe- 
quence of the Sentence of Death paſſed upon 
him. He reckons nothing of 
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which Adam in particular endured during the 
courſe of Nine hundred and thirty long Years, 
and which have heretofore been eſteemed no in- 
conſiderable Ingredients of the Puniſhment im- 
plied in the Sentence of Death. 

“ But this, we are told, or any other Conſi- 


„ derations, will not prove that the Soul, during 


its Separation from the Body, is in a torpid, 
inactive State, till it be firſt proved that no 
« other State would, in this reſpect, be a Puniſh- 
«© ment, the contrary of which may be eaſily 
“ ſhewn.”” 

He ſhould have ſaid, as the Courſe of his Ar- 
gument required, ſill it be firſt proved that no other 
ſtate of Death would be a Puniſhment, The Sen- 
tence pronounced upon fallen Man was, that he 
ſhould die ; this Death was a Puniſhment, but, 
as both Sides are agreed, not eternal Puniſhment, 
The Caſe ſtanding thus, to what purpoſe is it to 
ſay, or even to prove, that there may be a ſtate 
of Perception and Activity, (a ſtate of Life and 
not of Death) which may be as great or a greater 


_ Puniſhment than a ſtate of Inſenſibility? 


*Fis worth the while however, to ſee how 
Mr. T. makes out this Point. Whereas, ſays 


0 he, lupp: ſing his Adam 83 Soul to be ſenſible 
„ and even bappy i in a ſcparate State, God's defer- 


ring ſo long the completion of its Happineſs, 
c cannot fail of being a rea! Puniſhment.” That 
is to ſay, a Soul may be ſeverely puniſhed, and 
at the ſame time extremely happy in an interme- 
diate State, I have ſome Curioſity to know what 
Mr. G. would ſay to this ; for this muſt be the 


Caſe 
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Cafe with all his good Men as well as Alam. 


But to proceed with Mr. Ties. 
Ihe Gentleman who called himſelf Philanaſtaſis, 


in the Magazine for January, 1756, obſerved of 


our Saviour*s Argument to the Sadducees, Luke xx. 
„38. that if it proved the departed Spirits 
i of Abraham, Tſaac and Jacob, to be in a ſtate 
ce of Activity and Life, it would prove too 
„ much; for God might then be the God of 
$6 Abrabam, Iſaac and Jacob, and yet there might 
C be no Reſurrection of the Dead.” 
In anſwer to this, Mr, Ties informs us, that 
* no Argument for a Reſurrection can afford a 
* Proof of the Soul's ſleeping ; for no Perſon who 
<« diſbelieves a Reſurrection, can believe that the 
£ Soul exiſts after Death in a torpid, inactive 
« State, and therefore an Argument for the Re- 
0 e ee founded on ſuch a Belief, muſt take 


<* 2 thing for granted which the Perſon it is in- 


* tended to convince will never allow.“ 
But ſuppoſing the Perſon intended to be con- 


vinced does not believe the ſeparate Exiſtence of . 


the Soul at all? This we certainly know was the 
Caſe with the Sadducees, And by our Saviour's 
leaving that Diſbelief of theirs untouched, and 
confining. his Argument to a Reſurrection only, 
we have ſufficient reaſon to conclude, that he no 
more believed ſuch a ſeparate Exiſtence than they 
did. So that both Sides being agreed as to the 


T orpidity of the Soul, or, if you pleaſe, its Non-- 


. exiſtence after Death in a natural way, the Ar- 
gument for a Reſurrection had all the Force and 
Propriety that it was poſſible to give it. 

All therefore that Mr. T's anſwer to Phila- 
naſtaſis amounts to is, that he would not have 
been ſo ſoon put to ſilence by our Saviour's Ar- 


gument for a Reſurrection as the Sadducees were, 
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for that he could have upheld the Diſpute by a 
variety of metaphyſical Subtleties concerning the 
Nature of the Human Soul. And to this he 
addreſſes himſelf in what follows: 

On the Principles of the Sadducees, ſays he, 
ce the Reſurrection is impoſſible, and conſe | 
« quently a direct Proof of it to them muſt have 
« been impracticable. This therefore our Lord 


« does not attempt 2 


Amazing! our Lords Argument is plainly 


this. That God is able to raiſe the Dead you 


% cannot deny, that He will do it Moſes has 


„ ſhewn you, by recording his Words at the 


« Buſh,” Does our Saviour argue from any one 


| Circumſtance but the Power of God, and the 


Tenor of the Scriptures which the Sadducees ac- 
knowledged? And is it poſſible for the Mind of 
Man to conccive a more direct Argument than 
this to the Sadducees themſelves? Would it not 
have been full as much to Mr. 2s purpoſe to 


have obſerved, that upon the Principles of the 


Sadducees, the Creation of Man is impoſſible ? 
Where Scripture Fats are in queſtion, what have 
we to do with viſionary Hypotheſes 2 

“% Our Saviour, ſays this Gentleman, ſtrikes 
te at what he knew to be the root of their [the 
cc Sadducæan Prejudice,” viz. the Non-exiftence 
of the Soul in a ſeparate State. Whence does this 
appear ? Whence does it appear that this Pre- 


judice (if a Prejudice it was) was not the Pre- 
Judice of our Saviour as well as of the Sadducees ? 


Without all doubt, if this Prejudice had been in 
our Saviour's Eye with a view of confuting it, 
He would have ſaid, Ze do err, not knowing the 
nature of the human Soul. Inſtead of this he ap- 
peals — to what? why to poſitive Revelation, 
and the extracecinary Power of God, Would 

not 


— 
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not this profound abſtracted Philoſopher be ready 


to tell us upon ſome Occaſions, that nothing could 
be more impertinent than to appeal to Authority, 
when the Queſtion was concerning a Production 
of Nature ? | 

„ Our Saviour's Argument to the Sadducees 
& (Luke xx. 37,38.) if it will prove any thing,muſt, 
&« Mr. Ties thinks, prove that the Patriarchs 
4 were in a ſtate of Activity wyen Gop ap- 
56 peared to Moſes.” And I will add, that 1x it 
proves hat, it muſt likewiſe prove that they were 
THEN in a ſtate of Activity by means of a Re- 
ſurrection. For of any other ſtate of Activity 
after Death our Saviour makes not the leaſt men- 
tion; nor does he cite this Scripture to prove 
any thing, but that the DEAD ARE RAISED. If, 


therefore, we muſt adhere to the ſtrictly literal 
Senſe in point of Time, we muſt adhere to it 


throughout, that our Interpretation may be all of 
a piece. 

But why muſt we be ſo literal in Point of Ti ime? 
6 Why, if the Maxims, that one Day is with the 
* Lord as a thouſand Years, and, be calleth the 
e things that are not as tho they were, be applied 


in this Caſe, they will be far from proving 


c even the future Activity of the Patriarchs ; 
* ſince by ihe very ſame Licenſe, God's calling 
* himſelf their God may be underſtood to refer 
te to his having been ſuch in their Life-times.”? 
Very true, if it be admitted that our Saviour 
was liable to be miſtaken in his Interpretation of 
what God ſaid to Moſes at the Buſh. For our 
Saviour is very clear that God did not refer to his 
being the God of theſe Patriarchs in their Life- 
times. Conſequently, if we will apply theſe 


Maxims in this Caſe, it muſt be to the future 


activity of Abraham, Iſaac and Facob only. 
. ä 
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Why then, once more, muſt we fix this De- 
claration of Almighty God at the Buſh to that 
point of Time when it was made, rather than 
refer it to the future Activity of the Patriarchs 
after the Reſurrection? The reaſon comes at 
laſt, and a very curious one it is. As God, 
« ſays this Gentleman, is a relative Term, and 
& all relation is mutual, Jehovah's calling him- 
*“ ſelf any Perſon's God, muſt imply, that that 
« Perſon is in a Capacity for ſuch relation, that 
& 1s, that he perceives and acts, or (as our bleſſed 

„Lord expreſſes it) Nut he is not dead but 
| * Jiving.” 
| So then according to this Philoſophy, God 
was not Abraham's God when Abraham was 
aſleep ; nor is the God of any Man who is in the 
1 Frenzy of a Fever. Nay what is more, by this 
1 Rule, the Capacities of Men to fulfill their Re- 
1 lation towards God muſt, in proportion, either 
| be as conſtant, uniform and invariable, as the 
Capacities of God himſelf are to fulfill his Rela- 
tion to them, or he cannot be called their God. 
By which equitable Sentence, Infants, Ideots, and 
numberleſs Mortals, whoſe Intellects are either 
not ripened, or have been impaired, and who 
rhaps have the greateſt occaſion for the more 
eſpecial Protection of God, are at once deprived 
& is An Abſurdity which might have given 
the Hint to a leſs metaphyſical Head, that when 
our Saviour ſays, ALL live unto God, he muſt be 
underſtood of ALL who had lived, or ſhould 
at any Time live upon Earth, not thoſe only who 
were already dead, but even thoſe who were yet 
unborn, For they who are dead but ſhall riſe 
again, and they who are yet unborn, but ſhall 
_ exiſt hereafter, are really and in fact no more 
incapable of Eng their reſpective Relations 
towards 
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towards God, than they whoſe Capacities are 
under a temporary Suſpenſion during their natural 
Lives, And had this Gentleman given himſelf 
leave to conſider that the Maxim, as he calls it, 
which teaches that God calleth thoſe things which 
be not as though they were, is applied by Paul not 
only to the quickening of the Dead, but to the 
future Privileges of the unborn Poſterity of Abra- 
ham, he would probably have perceived that he 
was only playing an Hypotheſis againſt a Matter 

of Fact, and in his Zeal to ſave the Credit of a 
precarious Philoſophy, had quite miſtaken the 
nature of the Evidence which the Scriptures hold 
forth to Believers. 

& That St. Paul thought it poſſible, fays Mr, 
e T7es, for the Soul to perceive and act without 
* the Body, is abundantly evident from 2 Cor. xii, 
2, 3. where ſpeaking of his being caught up 
* into the third Heaven, he twice repeats theſe 
« Words, Whether in the Body or out of the Body 
& [ cannot tell, God knoweth.” 

Mr. Ties, as I apprehend, ſhould have ſtated 
this Caſe thus; © St. Paul thought it poſſible for 
the Soul 20 be made to perceive and to be ated 
upon, without the mediation of the bodily 
« Organs, Sc.“ For this was probably the Caſe, 
not only in this, but in other prophetic Viſions 
and Raptures, which are deſcribed by being in the 
Spirit, an Expreſſion which will hardly leave 
room for any proper Activity of the Soul. We 
will, however, allow Mr. J. to make as much as 
he can of this Poſſibility, defiring only in return, 
that he will pay cqual regard to St. Paul in ſome 
other Paſſages where he expreſſes himſclf with 
more preciſion, particularly 1 Cor. xv. 16—18. 


If the Dead riſe not, then is not Chriſt raiſed, and 
3 if 
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if. Chriſt be not raiſed — then they which are fallen 
aſleep in Chrift are periſhed, (amodoilo.) : 
Ho could St. Paul ſay this, if he believed or 


even thought that the Souls of theſe Chriſtians 
were alive, active and ſenſible, and would, in 


their own nature, continue ſo for ever, whe- 
ther they ſhould be reunited to their Bodies or 
not ? ca © Ns 

I have already ſaid ſo much on the Parable of 
the rich Man and Lazarus (Luke xvi, 19.) that I 


ſhould not have thought it neceſſary to add any 


thing more, had not Mr. T. thought proper to 
affirm (in ſupport of much the ſame Arguments 
which Mr. Goddard builds upon it) “ that Ad9ng 


„ always in the New Teſtament ſignifies the 


& Place or State of ſeparate Spirits,” ” 
But why in the New Teſtament particularly; 

where both the Name and the Idea of Hades 

wherever 1t occurs, are molt manifeſtly borrowed, 


and, in ſome Paſſages, expreſsly cited from the 


Old? And in the Old Teſtament is ſo far from 
being-appropriated to the Uſe of Spirits, that it 
ſignifies neither more nor leſs than the general 
Receptacle of the Dead, without ſpecifying any 
diſtinction of the Soul from the Body, 
Beſides ; this Obſervation of Mr. Ties, ſup- 


poling it to. be true, would be & very unfortunate 


one for his Cauſe in another reſpect. Where the 
Word Hades is uſed figuratively in the New 
Teſtament, it ſignifies a ſtate of utter Ruin and 


Oblivion, as particularly Math. xi. 23, and xvi. 


18. St. Peter, As ii. 27, quotes a Paſſage 


from the 16th P/alm, where mention is made of 


the Soul's being in Hades, which in the very next 
Words 1s explained to be a ſtate of Corruption. 
For the reſt, go to the Old Teſtament ; _ 

6 - wi 
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will tell you, Pſalm vi. 5. that in Hades there is 
no remembrance of God, Solomon, Eccleſ. ix. 10. 
is in the ſame Strain, and adviſes you to make 
uſe of your Time while you are on earth, for 
that there is no Work, nor Device, nor Know- 
ledge, nor Wiſdom in Hades, whither you are 
going. King Hezekiah confirms this Opinion of 
his Predeceſſors,  1/aiah xxxviii. 18. and in- 
forms you, that they Who are in Hades cannot 
pPraiſe God nor hope for his Truth. A ſtrange 
Place ſurely for active and percipient Spirits, where 
there is no remembrance, no device | or reaſoning, 
 Aoyiopos] no knowledge, no hope! 
It happens indeed moſt unluckily for Mr. T. 
that Hades cannot poſſibly ſignify or repreſent the 
State of /eparate Spirits in this very Parable; the 
Parties concerned appearing in it with the fame 
bodily Members and Senſations, as they had in 
their Life-time, | 
Me readily acknowledge that there are Cir- 
cumſtances in this Parable which are as little ſuit- 
able to the ſtate of Things after the general Re- 
ſurrection, as to an intermediate State before it; 
particularly that Part which repreſents ſome Per- 
ſons as till living in this World, when others are 
conſigned to irrevocable Miſery. But then we 


ſay, it is a Parable, compoſed of a mixture of 


Images adapted to the groſs Conceptions of the 
DO for whoſe Uſe and Inſtruction it was in- 
tended: And therefore do not pretend to prove 
any Fact, or confirm any particular Point of 
Doctrine out of it, other than the plain ſcope of 
the Parable evidently ſuggeſts. | 

But Mr. Ties, on his Side, is not willing to 
part with it ſo eaſily: He ſays, that“ though 
+45 maſt of the things related in Parables be purely 
1 „ e fictitious, 


1581 
« fictitions, yet they muſt all be palſtble, and, in 
& ſome degree, probable.“ 

And what does he get by this Obſervation ? 
even this; That it is poſſible, and, in ſome degree, 
probable, that Souls in a ſeparate State may have 
bodily Members, Senſations and AﬀeCtions, — 
may be tormented by Fire, and cooled and re- 
freſhed with Water, juſt as when they were united 
to their reſpective Bodies. 

| He would indeed turn his Obſervation another 
way. He ſays, an active, intermediate State 
„% is the very foundation of the Parable.““ But 
this is begging the Queſtion. A future ſtate of _ 
the righteous and wicked reſpectively, is indeed 
the foundation of the Parable. But whether this 
future State be intermediate or final, is the Point 
in debate. This Gentleman thinks he has pointed 
out a Circumſtance which makes it impoſſible it 
| ſhould repreſent a final State. We think we have 

pointed out another, which makes it full as im- 
poſſible it ſhould repreſent an intermediate State. 
But then we ſay, that granting both theſe Im- 
poſſibles, it is a little too hardy to call the Parable 
abſurd, becauſe the important Truths it was in- 
tended to convey, namely, the neceſſity of a 
timely and effectual Repentance, and the ſuffi- 
ciency of the Means afforded by God, under the 
Fewifh as well as the Chriſtian Diſpenſation, for 
that Purpoſe, are eaſily diſcernable by the plaineſt 
Underſtanding through all theſe fictitious Cir- 
cumſtances, which makes the literal Senſe im- 
poſſible, + 

The Caſe of the penitent Thief has been ſuffi- 
ciently conſidered in the former part of this Diſ- 
quilition. And indeed where a Man is ſo greata 
Stranger to the Language of the Scriptures with 


reſpe& 
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reſpect to paſt and future Times as to be capable 
of ſaying, that when our Saviour ſays, To day 
« ſhalt thou be with me in Paradiſe; To day can 
„ no more mean Two or Three thouſand Years 
% hence, than Paradiſe can mean Gebenna; the 
Pains we have taken to rectify ſome other of 
his Miflakes, may be thought by ſome People 
not to have been over well laid out. | 
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REMA RES upon 0 Paragraph in one of Arch- 
| biſhip Tillotſon's Sermons. | 


4 H E. Paragraph which gives Occaſion to 
theſe Remarks is in the ſecond of thoſe 


Six Sermons on the Subject of à religious and di- 


vine Faith preached by this worthy Prelate from 
Heb. xi. 6. and is to be found in the eleventh 
Volume of his Wocks publiſhed in Octavo, 
1744. Serm. ccxx. p. 4892. where the Arch- 
biſhop having ſhewn how the Exiſtence of a 
God may be proved by the Light of Nature, and 
the Reaſon of the Thing, goes on thus: 

As for the other two Principles of natural 
Religion, the Immortality of the Soul and a fu- 
ture State, after we believe a God, we may be 


* perſuaded of theſe from divine Revelation; 


« and that doth give us the higheſt and firmeſt 
«© Aflurance of them in the Reſurrection of - 


___ «« Chriſt from the Dead,” 


Higheſt and firmeſt Aſſurance of THEM? Of 


what? Surely not of the Immortality of the Soul 


and a future State as Principles of natural Reli- 
gion, His Grace well knew that the Immortality 


of the Soul, as it is collected from the Light of 
Nature, ſtands upon a Foundation totally differ- 
ent from that of a Reſurrection of the Dead. He 
therefore recollects himſelf and goes on thus: 


Let I do not find but that zheſe alſo are ra- 


* ther ſuppoſed than expreſsly revealed in the 
* Bible.” : | | 


Here again, if you take the Word Tazsz to 


refer to Immortality and a future State aſured 
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to Mankind by the Reſurrection of Chriſt, as 
Connexion of the Diſcourſe plainly requires, - 
make the Preacher not only inconſiſtent with 
himſelf, but guilty of a palpable Untruth. No- 
thing can be more inconſiſtent than to ſay that 
the ſame Thing is rather ſuppoſed than expreſsly 
revealed in a Book which records a Fact that gives 
us the higheſt and firmeſt Aſſurance of that Thing: 
Nothing more falſe than to ſay that the Life and 
Immortality brought to Light by the Goſpel, 
and aſſured to us by the Reſurrection of Chriſt, 

are not expreſsly revealed in the Bible; taking 
that Word (as the Archbiſhop muſt have done, 
unleſs you will fix upon him a contemptible Quib- 
ble) for the whole of divine Revelation. 

Thus hath his Grace #2v3ce put the Change up- 
on us (and without doubt upon himſelf) in the 
Compaſs of a very few Lines, by leading us to 
take THEM in the firſt of theſe Periods, and 
THESE in the latter for Relatives to the fame An- 
tecedent, when indeed they refer to two very 
different Subjects. But let us hear him out. 

& Indeed the Immortality of the Soul ſ as a 
Principle of natural Religion] may be infered 
from ſeveral Places of Scripture, and the Te- 

< nor of the whole Bible.“ 

Very poſſible. And what may not be infered 
from the Bible by thoſe who, as Biſhop Burnet 
ſays, will go and — Hems out of ſame general 
Hints? 
And ſo a be State [may be infer'd] which, 
as for the Thing itſelf, ſeems to be ſuppoſed 
« ſin the Bible] as a Thing acknowledged by 
natural Light.“ 

Now the Tenor of the whole Bible with reſpe&t 
to a future State, is plainly this. In the Scrip- 
tures of the Old Teſtament (if you except thoſe 
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Prophecies and Types which Genified and pres 
figured the Redemption of Man by Jeſus Chriſt; 
a Point confeſſedly out of the Reach of natural 
Light, and far enough from being underſtood 
by the ancient Jews) a future State is no where 
ſuppoſed at all. And the Sanctions of the Law 
of Moſes, being the Rewards and Puniſhments of 
the preſent Life on/y, would naturally lead to 
the contrary Suppoſition, namely, that there 


would be 10 future State. 


On the other hand, in the New Teſtament a 
Future State is not barely ſuppoſed, but revealed 
and declared with the utmoft Preciſion 3 and both 
the _ Knowledge and the Accompliſhment of the 
Thing itſelf made to depend upon a particular 


Matter of Fact, the Reſurrection of Feſus Chriſt ; 


which I ſuppoſe Dr. Tillotſen himſelf never 

imagined to be a Dictate of natural Religion. 
Mark now how the Archbiſhop repreſents this 

Teitimony of the Goſpel. He tells us, The Scrip- 


ture hath onLy revealed the Circumſtances of 


*« it ſa future State] more particularly, and given 
us higher Aſſurances of the Thing.“ 

More particularly than what? Why more ä 
particularly than the Light of Nature. Now the 


Light of Nature puts the future Exiſtence of the 


human Soul upon its being a Principle diſtinct. 
from, and, in its own Nature, independent of pe- 


riſhable Matter; and aſcribes its Immortality to 


a Capacity of living in a State of Diſunion from 


the Body. According to natural Light, if the 
Soul had ne this Capacity, it would not be im- 


mortal, Whereas the. Scripture puts the Im- 
mortality of the Soul (if we muſt uſe that loofe 
Term) upon the Capacity it is in of being reu- 


nited to the Body after Death; and not only 


 Jeppeſes but poſitively aſſerts, — without ſuch 
Keunion 
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Reunion the whole compound Man will abſo⸗ 
jutely periſh. 1 Cor. xv. 18. | 

With what Propriety then, or with what Truth 
could the Archbiſhop ſay, that the Scripture 
only reveals the Circumſtances of a future State 
more particularly than the Light of Nature does, 
when the Circumftances of a future State taught 
by the Light of Nature, are declared by the Scrip- 
ture to be abſolutely fictitious and imaginary ? 

But, it ſeems, if there were no Revelation 
Men might be perſuaded of theſe, the Immor- 
46 tality of the Soul, and a future State] and ſo 
* the Heathens were by Arguments drawn part 
* from the Operations of the Soul, which would 
a almoſt perſuade any Man that the Soul is immor- 
& tal it being altogether unimaginable how a 
„FP inciple that is nothing elſe but Matter, can 
ce either underſtand or determine itſelf by its own 
« Will; all the Motions of Matter that we 
£* know of, or can imagine being neceſlary?'? 

What Men might be perſuaded of, is one Thing z 
whether their Perſuaſions were well grounded is 
quite another. If we believe Revelation, theſe 
Heathens were miſtaken. And there were other 


 Heathens, of no leſs Penetration, who neither 


drew theſe Concluſions nor admitted theſe Pre- 
miſes. 

As to the Argument itſelf, ſome Philoſophers 
have ſaid, that from the Operations of the Soul 
by the Mediation of bodily Organs, you can de- 
termine nothing concerning the Operations of the 
Soul when diveſted of thoſe Organs, 

Others have faid, that granting the Immateri- 
ality of the Soul, you never can prove its Im- 
mortality by that Medium ; ſince the Motions of 
a created Spirit may be as "neceſſary as the Mo- 
tions of Matter: and that whatever Arguments 


you 
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you uſe to prove that thoſe Motions are not ne- 


ceſſary, will equally prove the Spirit to be im- 
mortal à parie ante; or, in other Words, uncre- 
ated or ſempiternal ; which is more, we preſum 25 


than a Cbriſtiau Philoſopher wuld deſire to prove 


concerning the human Soul, 

His Grace goes on to ſome other ES Prin- 
ciples by which Men might be perſuaded of the 
Immortality of the Soul and a future State, with- 


_ the Aid of Revelation, namely, the Goodneſs 


and Fuftice of God. 
The Conſideration of God's Goodneſs, fays 


| & he, would perſuade a Man, that as he made 


c al} Things very good, fo he made them of the 


“ longeſt Duration they were capable of.“ 


But if you will needs furniſh Nature with Lights 
from Revelation, be ſo fair as to Jay the whole 
State of the Caſe before her. If theſe Heathens 
had learn'd ſo much from Moſes as to know that 


God at the Beginning made all Things very good, 


it is great Odds but they would learn ſo much 
more from him as to know, that Max, the liv- 
ing Soul, who came upright out of the Hands of 
the Creator, continued no long Time to be very 


good, and that, on this very Account, his Dura- 


tion was abridged. Without the Help of Moſes 
theſe Heathens would ſee human Nature in no 
better Condition than Moſes repreſents it to be 
after the Fall: and from that View of Man, 
we may well apprehend they would not be very 


likely to argue in Favour of his Duration, up- 


on the Suppoſition of his extraordinary Goodneſs, 
- Nor isthe Argument for a future State, drawn 


from the Juftice of God, upon a better Founda- 


tion at all. The Juſtice of God, according 
* to his Grace, would eaſily induce a Man to 
66 believe, ſeeing the Providence. of God doth 
| | generally 
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- generally in this Life deal promiſcuouſly with 
% good and bad Men, that there ſhall be a Day 
« which will make a Difference, and every Man 
& ſhall receive according to his Works.“ 
That the Face of the World hath indeed in 
general always exhibited theſe Appearances of 
unequal Diſtribution, is very true, Bur no Body 
knew better than his Grace, that the Heathens 
were far from being uniform in drawing Conſe- 
quences from them in Favour of a future State. 
Some of them concluded from theſe Appearances 


that there were no Gods. Others, that there was 


no Providence, or that the Gods did not at all 


concern themſelves about human Affairs. And 


ſome inſiſted that, notwithſtanding theſe Appear- 
ances, Juſtice was done to every one ſooner or 
later in this World, | 

With reſpe& to the Merit of the Argument, 


Men muſt firſt be in Poſſeſſion of the Matter of 
Fact before they can pretend to draw any certain 


Concluſions from it; and what Rule had the Hea- 
thens by which to judge who were good, and 


who were bad, but mere Appearances? 


A certain learned Writer hath obſerved that, 
<« there would oftentimes be the Appearance of 
% Incquality, . even when and where an equal 
« Providence was actually adminiſtred. “ I 
would deſire to know how we ſhall determine, 


in any given Caſe, that this Inequality is more than 
Appearance, now that we certainly know an 


equal Providence is not adminiſtred? If you 
ſhould take upon you to judge by ſuch Evi- 
dence as you may have from Men's outward 
Actions, profeſſed Opinions, or viſible Circum- 
ſtances in Life, who is under the Diſpleaſure of 
God, who 7s puniſhed in this World, or who 


Will be 5 pans in the next, Archbiſhop Tillot- 
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ſon himſelf will tel you, that“ all ſuch Judg- 
ments are raſh and uncharitable, the Effect 
% of an odious Temper, and no other than a 
* fond Perſuaſion that God is like your ſelf, 
de that he cannot but hate thoſe whom you hate, 
% and punith thoſe whom you will puniſh.” 

This is likewiſe the Language of Revelation, 
which turns this Argument of natural Religion 
upſide down, and ſhews that we. ſhould never be 


able to know that Good and Evil are unequally 


diſtributed in is Life, if it were not revealed 
that there will be a future State of Rewards and 
Puniſhments in another. Take away the Light 
of Revelation, and Gop may, for ought you 
know, or poſſibly can know, adminiſter firi&t 
Juſtice in this World. Even Revelation itſelf 
does not qualify us to judge what particular Per- 
ſons are for the preſent in a better or worſe Si- 
tuation than they deſerve ; there being number. 
Jeſs Circumſtances relating to the ſecret Motives 
and Intention of every Man's Actions; his Way 
of eſtimating the Good and Evil of human Life; 
the Riſe and Progrels of his Aſſociations and Pre- 
jodices; the Strength or Weakneſs of his Intel- 
lects; the Nature of his worldly Connexions; 
his Conſtitution and bodily Habit, &c. which 
may be of great Weight in the, Sight of God, 

but can never come into any Account that Men 
are able to take either of his real Deſert and De- 
merit, or of the Mraſure of his Happineſs or 
Mitery on Earth. 

Thus we ſee this great Maſter of Reaſoning 
perplex ng himſelf and his Readers by confound- 
ig two Things as diſtinct and as oppoſite as Day 
and Ni ight; namely, Immortality and a future State 
by the Means of a Keſurrection, and Immortality 
and a future State without a Re ſurrection; and 

Increby 


8 1671 

thereby reducing himſelf ro the Nrceſſity of 
making the very ſame Thing proveable and not 
proveable, moſt expreſsly and aſſuredly revealed 

in the Scriptures, and yet rather ſuppoſed and 
taken for granted in the ſame Scrip ures than 
expreſsly revealed, With what Penetration of 
Judgment and Perſpicuity of Language would 
this great Man have expoſed the Fallacy thac 
runs through this Paragraph on any other Sub- 
ject in which his own Prejudices were leſs inte- 
reſted ? 
It has ever been Matter of ſome Surprize to 
me that Chriltian Divines ſhould lay lo much 
Strels, as ſome of them have done, upon theſe 
ſuppaſed- Lights of natural Relig on. When 
Tillotſon fays, that the Arguments of certain hea- 
then Philoſophers in Proof of the Immortality 
of the Soul, would almoſt perſuade any Man, &c. 
he is modeſt in Compariſon of others who will 
have them to come nothing ſhort of Demon- 
ſtration. And yet nothing ſo plain as that this 
Sort of Demonſtration cannot poſſibly conſiſt 
with evangelical Demonſtration, Of this, I ſup- 
poſe ſome of our Divines may heretofore have 
been conſcious, and yet, apprehending ſome very 
ſtrange and frightful Conſequences if theſe preci- 
ous Diſcoveries of natural Light were to be given 
up, they were reſolved to verify and realize them 
by ſome Means or other, What was to be 
done? Life and Immortality as brought to Light 
by the Goſpel, left not the leaſt Room for them 
in that Department. Nothing remained but an 
intermediate State. There they might thrive and 
ſubſiſt long enough at leaſt for the Credit and 
Purpoſes of their Patrons. And this, I am apt 
to believe, is the very C--nſideration: which has kept 


this unaccountable Hypotheſis ſo long on foot 
2 - among 
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among Proteſtants, and tempted them to look 
for ſome Foundation for it in the Scriptures, 
though ever ſo obſcure and precarious. 

But ſoft and fair, Let us conſider in good 
Time what we are doing, and what may be the 
Conſequences of our Temerity. | 

«* Amongſt many Things, ſays a leading Genius 
„of the preſent Age, which may be mentioned 
© in Favour of Tillotſon, this ſhould not be 
forgotten, that of thoſe who have paſſed their 
« Judgments upon him, there never was 4 Son 
« of Abſurdity who did not diflike, or a Ven ble 


« Reader who did not approve his Writings.” 


Who knows but the foregoing Remarks may 
bring us within the Verge of this mortifying Sen- 
tence ? Which, however it eſcaped him, is not 
of a Piece with the ufual Temper and Candour of 
this learned, elegant, and amiable Writer, 

But be it ſo. What Remedy? The Memory 
of Tillotſon we revere as of one who in his Day was 
in the foremoſt Rank of good Writers, and, what 
is better, of good Men. But having done him 
this Juſtice, we have a Privilege of our own to 


plead which muſt not be given up upon the Peril of 


an hard Name ;—the Privilege of appealing from 
Tillotſon and his whole Body of Admirers to the 
venerable Chriſtianity of the New Teſtament, which 
we preſume to think worthy of an higher Office 
than chat of holding the Candle to the — 


of Ry. 


POST 
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UST as the foregoing Papers were finiſhed 
for the Preſs a ſmall Pamphlet was put into 
my Hands, intituled Remarks upon a late Treatiſe 
relating to an intermediate State, &c. meaning Dr. 
Law's Appendix. As the Merits of this Writer's 
Scheme lie within a very little Compals, it has 
been thought good to give it a tranſient Review, 
without entering into any Particulars which have 
fallen under our Conſideration already; referring 
ſuch Readers as deſire to have full Satisfaction 
concerning the Points upon which this whole 
| Controverſy turns, to an excellent Tract lately 
| Publiſhed by the learned and Judicious - Mr. 
Peckard. 
This Remarker*s Hypotheſis then, ſo far as 1 
comprehend it, ſtands thus: 
Man is a Compound of Brute and Angel. 
© The brutal or ſenſual and corporeal Part of 
„of him is, by Death, ſeparated from the an- 
“ gelic or the rational and moral Part; which, 
e conſiſting of pure Mind or Spirit, lives, per- 
« ceives, and acts in the ſame State and Manner 
« that Angels do. If this Mind or Spirit, after 
<« its Separation from the Body, remains tinc- ' 
* tured and polluted with that Senſuality de- 
« rived from the Brute, it becomes diabolical, 
and lives in Miſery, as wicked Angels or De- 
& yils do, and is of the ſame Nature with them, 
* Tf it is cleanſed and purified, during its Union 
* with the Body, by the Diſcipline of holy Ha- 
8 * and the Grace of the Goſpel, it lives in 
cc « Hap- 


/ 
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A Happineſs as the holy Angels do, being like- 
* wiſe, after the Death of the Body, of the 
& {ame Nature with them.” — And therfore, 
* ſays this Writer, where any Man does in Rea- 
„ lity (and not in Pretence only) believe that the 
„intellectual and moral Spirits of the holy An- 
&« gels can enjoy God without Bodies, they [he] 
% ought to allow that the intellectual and moral 
e Spirits of good Men may do the fame ; = 
eat leaſt ſhew us (if they [he] can) how the 
4 former are able to do it, and not the latter; 
hut that is impoſſible.” Remarks, p. 7—12., 
Initead of undertaking the Proof of Impoſſi- 
Blies, we will few him, what will anſwer the 
End juſt as well, that his whole Hypotheſis is a 
mere Fiction, and plainly * to the 


Chriſtian Scriptures. 


Our bleſſed Saviour tells us, that ix THR Re- 
SURRECTION the Children of God, or good Men, 
are AS Of EQUAL UNTO #he Angels of God in 
Heaven, Matth. xxii. 30. Luke xx. 36. 

Whence it follows, either that there is no Dif- 
ference between the intermediate State of good 
Men, and the State in which the ſame good 


| Men will be after the Reſurrection; or that good 


Men will not be as or eqQuaL unTo the bojy 
Angels in any State before the Reſurreftion. 
But this is not all; for it follows likewiſe, ei- 


ther that the holy Angels do not enjoy God with. 


out Bodies, or that good Men will not be as the 


; | Angels of God in the Reſurrection. 


And here ends our Debate with this extraordi- 
nary Remarker; for all the Uſe he makes of the 
few Scripture-proofs to which he has appealed, is 
to twiſt and ſqueeze them into a * | 


with theſe Imaginations concerning the angelic - 


Nature of the ne" Soul: Which being utter- 
| | ly 


L JET: 


| ly groundleſs, and contrar y to our Saviour 's Doc- 


trine, he muſt of courſe have given a miſtaken 
Senſe to them all; as might eaſily be ſhewn (if 
it had not been done before) by deſcending to 
Particulars. 5 5 . 

W hat ſeems to have miſled this Author into all 
his Miſ-apprehenſion on this Subject (which in 


ſome Inſtances is truly pitiable) is the extraor- 


dinary Streſs he lays on a looſe Expreſſion in our 


Burial- Office, importing that the Souls of the Faith- 
ful, after they are delivered from the Burden of the 


| Fleſh, are with Gop, in foy and Felicity. Upon 


this Circumſtance He builds his ftate of ſeparate 
Exiſtence, ſuppoſing, as it ſhould ſeem, that they 
who riſe again with their Bodies, will be once more 


incumbered with this Burden of the Fleſh. Un- 


mindful herein of Paul's Doctrine, that Fleſh and” 


Blood cannot inherit the Kingdom of God: Which is 


however the more excuſeable, as he has likewiſe 
overlook-d the Conſequences of once more re- 


uniting the Bruie and the Angel, upon his own 


Hypotheſis. 4 
Whereas had he conſidered, that the whole 


Man will be raiſed incorruptible, and become 


wholly ſpiritualized at the general Reſurrection, 
he might have perceived that all his Arguments 
for a ſeparate or an intermediate State, whether 
taken from the ſpiritual Nature of the Soul, 7, e. 
of a Soul delivered from the Burden of the Fleſh, 
or from the ſpecial Effects and Operations of the 
Holy Ghoſt upon ſuch a Soul, are manifeſtly 
ſuperſeded by this Doctrine of the Apoſtle Paul, 
which indeed leaves not only no Neceſſity, but 
even not ſo much as any imaginable Uſe for an 
intermediate State. | ; . 
But theſe are Conſiderations of little Weight 
with Liturgic Saints. Their principal Aim is, 
| | as 
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_ 3s Mr, C. has it, 7 44 0% ti; "Dporrin; of Ovn! 
Churcb, at all Events, In the Proſecution of 
which pious Deſign, inſtead of r g 
the inaccurate Language of our public Forms to 
the true meaning of Scripture (as common Senſe, 
andi common Honeſty direct in our preſent un- 
reformed Circumſtances) they are for ever wreſting 
the Scripture to a Conformity with a Service com- 
poſed at a Time when our well-meaning Fore- 


fathers had but few of the Lights and Advantages, | 


with reſpect to Theological Studies, which we now | 
enjoy: Not to mention the Neceſſity they were 
under to let many things pals, in mere compliance 


with popular Prejudices, and views of Policy, which 


they could not over- rule. | 

If theſe Orthodox Gentlemen would be con- 
tent to keep their Interpretations to themſelves, 
and for their own peculiar Uſe, we might 


bear with them. We only deſire to enjoy our 


own Liberty, and - ſhould never attempt to de- 
prive them of theirs. But when they are for 
cramming their Notions down our Throats, on 
tht pain of being treated as Revolters from our 


uafeigned Aſſent and Conſent, &c. they muſt 


30t be furprited if we make a little Reſiſtance. 

The Fruits of i, Spirit, indeed, have not 
always been what our zealous Brethren probably 
expected, The Engine deſigned to play this 
Jent and Conſent upon the Heterodox only, 
has ; oftentimes recoiled upon the Operator him- 
teif with double Force. A misfortune to which 
our orthodox Remarker hath unhappily expoſed 


himſelf on the preſent Occaſion. 
Thus if, as the Remarker objects, Dr. Law 


1n repeating the Te deum declares, contrary to 


what he believes, that the glorious Company of 
the Apes are now praifi * God ; the Remarker 
| himſelt : 


pany, Sc. praiſe thee, 


k 7 75 . 
Niel PET 55 the way; whe en, 4 eie b. 


two- before, He declares that, al Ahe Earth 44 


worſhip: God the Father \ Everloſting. 15 this” 
te? or does the Remarker believe it to be 


true in the ſtrict literal Senſe of the Words? . 


The. Reniarker ſpeaks in this Pamphlet of In- 
fidels and Atheiſts z and others tell us of groſs 
Idolaters in different parts of the Earth; are theſe 
to be ranked with the Hor ſoippers of . God the 
Father everlaſting? or are we to conclude that the 
Remarker is Se condemned as often as he 2 
this Sentence to Gotpimſelf, and in his own Houſe ? 

And be it farther. obſerved, that we fix this In- 


conſiſtency upon him, Without departing from 


the Words of the Hymn whereas he is obliged 

to falſify the Text, both df the Te Deum and the 

Burial Office, before he can come at the Doctor. 

For whatever he may think; there is a con- 

fiderable Difference * the glorious Com- 
7 


pany, Sc. are now praiſing thee, So likewiſe the 
Office at Burial, does not ſay, as he cites it, So 
ſoon as they are delivered, Sc. but, after they are 


delivered, Sc. A Propoſition, which Dr. Law 
may either ſubſcribe or repeat with as much Sin- 


cerity as the Remarker himſelf, for any thing that 
appears in the Appendix. 

And yet this is the pure ſpiritual Saint who | 
has ſaid nothing out of an uncbaritablæ Spirit or 
Il. will to any Man living! This Man who 
loads Dr. Law with the Guilt of Ananias and 
Sapphira, for deviating, as he thinks, from his 
unfeigned Aſent and "Conſent to certain ws, th 
fions, which he himſelf mult believe to be pre 
carious and equivocal, by his altering the form 
of them before he could fix his Accuſation ! 
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